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PUBLISHERS’ NOTE 


Of the Essays collected here, “A Chapter : 
of Human Evolution’ was published in the 
“March of India”, New Delhi (May-June 1954). 
The rest were published in “The Advent” and 
the Annuals of “Sri Aurobindo Circle”, Bombay 
and “Sri Aurobindo Pathamandir’, Calcutta. 
Our acknowledgements are due to the authorities 
of these Journals.“ 
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THE MARCH OF CIVILISATION 


E are familiar with the phrase “Augustan 
Age”: it is in reference to a particular 
period in a nation’s history when its creative 
power is at its highest both in respect of quantity 
and quality, especially in the domain of art 
and literature, for it is here that the soul of a 
people finds expression most easily and sponta- 
neously. Indeed, if we look at the panorama that 
the course of human evolution unfolds, we see 
epochs of high light in various countries spread 
out as towering beacons or soaring peaks bathed 
in sunlight dominating the flat plains or dark- 
some valleys of the usual normal periods. Take 
the Augustan Age itself which has given the 
name: it is a very crucial and one of the earlier 
outflowerings of the human genius on a consi- 
derable scale. We know of the appearance of 
individuals on the stage of life each with a special 
mission and role in various ages and various 
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countries. They are great men of action, great 
men of thought, creative artists or spiritual and 
religious teachers. In India we call them Vibhutis 
(we can include the Avataras—Divine Incarna- 
tions—also in the category). Even so, there is a 
collective manifestation too, an upsurge in which 
a whole race or nation takes part and is carried 
and raised to a higher level of living and achieve- 
ment. There is a tide in the affairs not only of 
men, but of peoples also: and masses, large collec- 
tivities live on the crest of their consciousness, 
feeling and thinking deeply and nobly, acting 
and creating powerfully, with breadth of vision 
and intensity of aspiration, spreading all around 
something that is new and not too common, a 
happy guest come from elsewhere. 

Ancient Greece, the fountainhead of Euro- 
pean civilisation—of the world culture reigning 
today, one can almost say—found itself epito- 
mised in the Periclean Age. The light—grace, 
harmony, sweet reasonableness—that was Greece, 
reached its highest and largest, its most charac- 
teristic growth in that period. Earlier, at the 
very beginning of her life cycle, there came indeed 
Homer and no later creation reached a higher 
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or even as high a status of creative power: but 
it was a solitary peak, it was perhaps an an- 
nouncement, not the realisation of the national 
glory. Pericles stood as the guardian, the repre- 
sentative, the emblem and nucleus of a nation- 
wide efflorescence. Not to speak of the great 
names associated with the age, even the common 
people—more than what was normally so charac- 
teristic of Greece—felt the tide that was moving 
high and shared in that elevated sweep of life, 
of thought and creative activity. Greece with- 
drew. The stage was made clear for Rome. 
Julius Caesar carried the Roman genius to its 
sublimest summit: but it remained for his great 
nephew to consolidate and give expression to 
that genius in its most characteristic manner 
and lent his name to a characteristic high-water 
mark of human civilisation. 

Greece and Rome may be taken to represent 
two types of culture. And accordingly we can 
distinguish two types of elevation or crest- 
formation of human consciousness—one of light, 
the other of power. In certain movements one 
feels the intrusion, the expression of light, that is 
to say, the play of intelligence, understanding, 
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knowledge, a fresh outlook and consideration 
of the world and things, a revaluation in other 
terms and categories of ‘a new consciousness. 
The greatest, at least, the most representative 
movement of this kind is that of the Renaissance. 
It was really a new Illumination: a flood of light 
poured upon the mind and intellect and under- 
` standing of the period. There was a brightness, 
a brilliance, a happy agility and keenness in the 
movements of the brain. A largeness of vision, 
a curious sensibility, a wide and alert conscious- 
ness: these are some of the fuudamental charac- 
teristics of this remarkable New Birth. It is the 
birth of what has been known as the scientific 
outlook, in the broadest sense: it is the threshold 
of the modern epoch of humanity. All the modern 
European languages leaped into maturity, as it 
were, each attaining its definitive form and full- 
blooded individuality. Art and literature flooded 
in their magnificent creativeness all nations 
and peoples of the whole continent. The Roman- 
tic Revival, starting somewhere about the begin- 
ning of the nineteenth century, is another 
outstanding example of a similar phenomenon, of 
the descent of light into human consciousness. 
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The light that descended into human con- 
sciousness at the time of the Renaissance captured 
the higher mind and intelligence—the Ray. 
touched as it were the frontal lobe of the brain; 
the later descent touched the heart, the feelings 
and emotive sensibility, it evoked more vibrant, 
living and powerful perceptions, created varied 
and dynamic sense-complexes, new idealisms and 
aspirations. The manifestation of Power, the 
descent or inrush of force—mighty and terrible 
—has been well recognised and experienced in 
the great French Revolution. A violence came 
out from somewhere and seized man and society: 
man was thrown out of his gear, society broken 
to pieces. There came a change in the very cha- 
racter and even nature of man: and society had 
to be built upon other foundations. The past 
was gone. Divasa gatah. Something very similar 
has happened again more recently, in Russia. 
The French Revolution brought in the bourgeois 
culture, the Russian revolution has rung in the 
Proletariate. 

In modern India, the movement that led her 
up to Independence was at a crucial moment a 
mighty evocation of both Light and Power. 
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It had not perhaps initially the magnitude, the 
manifest scope or scale of either the Renaissance 
cor the Great Revolutions we mention. But 1t 
carried a deeper import, its echo far reaching into 
the future of humanity. For it meant nothing 
less than the spiritual awakening of India and 
therefore the spiritual regeneration of the whole 
world: it is the harbinger of the new epoch in 
human civilisation. 

These larger human movements are in a sense 
anonymous. They are not essentially the creation 
of a single man as are some of the well-known 
religious movements. They throw up great as- 
piring souls, strong men of action, indeed, but as 
part of themselves, in their various aspects, facets, 
centres of expression, lines of expansion. An 
Augustus, a Pericles, a Leo X, a Louis XIV, or a 
Vikramaditya are not more than nuclei, as I 
have already said, centres of reference round 


which their respective epoch crystallises as a’ 


peak culture unit. They are not creators or 
originators; they are rather organisers. A Bud- 
dha, a Christ or a Mohammed or even a Napo- 
leon or Caesar or Alexander are truly creators: 
they bring with them something—some truth, 
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some dynamic revelation—that was not there 
before. They realise and embody each a parti- 
cular principle of being, a unique mode of con- 
sciousness—a new gift to earth and mankind. 
Movements truly anonymous, however, have 
no single nucleus or centre of reference: they 
are multi-nucleur. The names that adorn the 
Renaissance are many, it had no single head; 
the men through whom the great French Revolu- 
tion unrolled itself were many in number, that is 
to say, the chiefs, who represented each a face 
or phase of the surging movement. 

The cosmic spirit works itself out in the world 
and in human affairs in either of these forms: 
(1) as embodied in a single personality and 
(2) as an impersonal movement, sometimes 
through many personalities, sometimes through a 
few outstanding personalities and sometimes even 
quite anonymously as a mass movement. Either 
mode has each its own special purpose, its func- 
tion in the cosmic labour, its contribution to the 
growth and unfoldment of the human conscious- 
ness upon earth as a whole. Generally, we may 
say, when it is an intensive work, when it is a 
new truth that has to be disclosed and set in 
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man’s heart and consciousness, then the indi- 
vidual is called up and undertakes the work: 
when, however, the truth already somehow found 
or near at hand is to be spread wide and made 
familiar to men and established upon earth, 
then the larger anonymous movements are 
born and have sway. 

Indeed, these movements, the appearance of 
great souls upon earth and the manifestation 
of larger collective surges in human society, are 
not isolated happenings, having no reference or 
point of contact with one another. On the 
contrary, they are two limbs of a global evolu- 
tionary process. In and through them across 
countries and centuries the spirit of humanity 
moves towards greater and greater fulfilment. 
Evolution means the growth of consciousness, 
In man in his collective existence the growth 
continues: it lies in two directions. First of all, 
in extension. A sufficiently large physical body 
is needed to house the growing life and con- 
sciousness: therefore the unicellular organism 
has developed into the multicellular. In the same 
way, in the earliest stages of human society, the 
light and power of consciousness, characteristic 
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of that age, found expression among a few only: 
it was the age of representative individuals, 
leaders—Rishi, Magi, Patriarch, Judge, King. 
Next a stage came when the cultural conscious- 
ness widened and, instead of scattered indi- 
viduals or some families, we have a large group, 
a whole class or section of society who become 
the guardian of the light: thus arose the Brahmin, 
the élite, the cultured class, the aristocracy of 
talents. The light and culture filters down fur- 
ther and embraces larger masses of people 
who take living interest and share in the creative 
activities of man, in the higher preoccupations 
of mind and thought; this is the age of en- 
lightened bourgeoisie. In comparatively recent 
times what is familiarly known as the “middle 
class” was the repository and purveyor of 
human culture. 

The light sinks further down and extends still 
more its scope seeking to penetrate and encircle 
the whole of humanity. The general mass of 
mankind, the lowest strata of society have to 
þe taken in, elevated and illumined. That must 
be the natural and inevitable consummation 
of all progress and evolution. And that is the 
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secret sense and justification of the Proletarian 
Revolution of today. Although, the many names 
and forms given to it by its violent partisans 
do not bring out or sufficiently honour the soul 
and spirit that informs it. 

This then is the pattern of cultural develop- 
ment as it proceeds in extension and largeness. 
It moves in ever widening concentric circles. 
Individuals, small centres few and far between, 
then larger groups and sections, finally vast 
masses are touched and moved (and will be 
moulded one day) by the infiltrating light. 
That is how in modern times all moyements 
are practically world-wide, encompassing all 
nations and peoples: there seems to be nothing 
left that is merely local or parochial. It is a 
single wave, as it were, that heaves up the 
whole of humanity. Political, social, economic 
and even spiritual movements, although not 
exactly of the same type or pattern, all are 
interrelated, interlocked, inspired by a common 
breath and move from one end of the earth to 
the other. They seem to be but modulations of 
the same world-theme. A pulse-beat in Korea 
or Japan is felt across the Pacific in America and 
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across that continent, traversing again the 
Atlantic it reaches England, sways the old 
continent in its turn and once more leaps forward 
through the Asiatic vastnesses back again to its 
place of origin. The wheel comes indeed full 
circle: it is one movement girdling the earth. 
What one thinks or acts in one corner of the 
globe is thought and acted simultaneously by 
others at the farthest corner. Very evidently 
it is the age of radiography and electronics. 

In the early stages of humanity its history 
consists of the isolated histories of various peoples 
and lands: intercommunication was difficult, 
therefore all communion was of the nature of 
infiltration and indirect influence. The difference 
between countries far distant from each other 
were well marked and very considerable in 
respect of their cultures and civilisations. To 
put it in a somewhat scholarly yet graphic 
manner, we can say, the isometric chart of the 
tides of civilisation in various countries over 
the globe in those days presents a very unequal 
and tortuous figure. On the other hand, a graph 
depicting the situation in modern times would 
be formed by lines that are more even, uniform 
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and straight. In other words, the world has 
become one, homogeneous: a consciousness has 
grown same or similar on the whole in outlook 
and life-impulse embracing all peoples and 
races in a tight embrace. The benefit of the 
descending or manifesting Light is now open 
equally and freely to each and every member 
of the human kind. 

Not only in extension but the’ growth or 
evolution has progressed in another direction. 
There has not only been a quantitative but also 
a qualitative development. Culture movements 
have grown in intent, in depth or elevation, in 
the meaning and significance of the consciousness 
involved. And they have converged towards 
a single aim and purpose. That purpose is 
not only the establishment of the global con- 
sciousness, but the expression and embodiment 
of the highest, the Supreme consciousness, The 
process here too, as in the domain of extension, 
is one of graduation, advance by stages. The 
light, the light of awakening consciousness first 
touches the more easily accessible parts of human 
nature, the higher domains that are not 


too 
much involved in the gross material or ani 


mal 
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nature. It is the realm of thoughts and ideas, 
of idealism, imagination and aspiration: it is 
man’s mind, which is the least heavily weighted 
or ballasted by a downward gravitational pull 
and the most buoyant and supple—the Ariel 
in him. It is his head that first receives the glow 
of the morning sun. 

If we look at Europe once again and cast a 
glance at its origins, we find at the source the 
Graeco-Roman culture. It was pre-eminently 
a culture based upon the powers of mind and 
reason: it included a strong and balanced body 
(both body natural and body politic) under the 
aegis of mens sana (a sound mind). The light 
that was Greece was at its zenith a power of the 
higher mind and intelligence, intuitively dyna- 
mic in one—the earlier—phase through Plato, 
Pythagoras, Heraclitus and the mystic philo- 
sophers, and discursively and scientifically rational 
through the Aristotelian tradition. The practical 
and robust Roman did not indulge in the loftier 
and subtler activities of the higher or intutive 
mind; his was applied intelligence and its 
characteristic turn found expression in law and 
order and governance. Virgil was a representa- 
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tive poet of the race, finely sensitive and yet very 
self-conscious—earth-bound and mind-bound— 
as a creative artist: a clear and careful intelli- 
gence with an idealistic imagination that is 
yet sober and fancy-free is the very hall mark 
of his poetic genius. In the post-Roman age 
this bias for mental consciousness or the play of 
reason and intellectual understanding moved 
towards the superficial and more formal faculties. 
of the brain ending in what is called scholas- 
ticism: it meant stagnation and decadence. It 
is out of this slough that the Renaissance raised 
the mind of Europe and bathed it with a new 
light. That movement gave to the mind a wider 
scope, an alert curiosity, a keener understanding; 
it is, as I have said, the beginning of that modern 
mentality which is known as the scientific out- 
look, that is to say, study of facts and induction 
from given data, observation and experience 
and experiment instead of the other scholastic 
standpoint which goes by a priori theorising and 
abstraction and deduction and dogmatism. 
We may follow a little more closely the march 
of the centuries in their undulating movement. 
The creative intelligence of the Renaissance too 
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belonged to a region of the higher mind, a kind 
of inspirational mind. It had not the altitude 
or even the depth of the Greek mind nor its 
subtler resonances: but it regained and re- 
established and carried to a new degree the 
spirit of inquiry and curiosity, an appreciation of 
human motives and preoccupations, a rational 
understanding of man and the mechanism of 
the world. The original intuitive fiat, the ima- 
ginative brilliance, the spirit of adventure (in 
the mental as well as the physical world) that 
inspired the epoch gradually dwindled: it gave 
place to an age of consolidation, organisation, 
stabilisation—the classical age. The seventeenth 
century Europe marked another peak of Europe’s 
civilisation. That is the Augustan Age to which 
we have referred. The following century marked 
a further decline of the Intuition and higher 
imagination and we come to the eighteenth 
century terre-a-terre rationalism. Great figures 
still adorned that age—stalwarts that either 
stuck to the prevailing norm and gave it a kind 
of stagnant nobility or already leaned towards 
the new light that was dawning once more. Pope 
and Johnson, Montesquieu and Voltaire are its 
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high-lights. The nineteenth century brought in 
another crest wave with a special gift to mankind 3 
apparently it was a reaction to the rigid classi- 
cism and dry rationalism of the preceding age, 
but it came burdened with a more positive 
mission. Its magic name was Romanticism. Man 
opened his heart, his higher feeling and nobler 
emotional surge, his subtler sensibility and a 
general sweep of his vital being to the truths 
and realities of his own nature and of the cosmic 
nature. Not the clear white and transparent 
almost glaring light of reason and logic, of the 
brain mind, but the rosy or rainbow tint of the 
emotive and aspiring personality that seeks in 
and through the cosmic panorama and dreams of 


A light that was ne’er on sea or land... 
A glory that hath passed away from earth. 


a veritable source 
Yy, a kind of water- 
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today and continue. The next stage that followed 
naturally and inevitably was man’s preoccupa- 
tion with his sense being, his external, his 
physical and material personality. It is the age 
of Naturalism, Realism, Pragmatism, Scientism: 
it proclaims the birth of the economic man. 
From the heart and emotions we drop down 
into the field of the nervous and sensuous exis- 
tence, from the vital sphere into the sphere of 
the body. And that is where we are today. It 
means that we have been made more than ever 
self-conscious on this plane and of this personality 
of ours. We have been given and are being given 
greater knowledge of its mechanism; we are 
intensively (and extensively too) getting familiar 
with all the drawbacks and lacunae that are 
there so that we can remedy them—and discover 
new latent forces:too,—and re-create and possess 
a truly “brave new world”. 

That is how the spirit of progress and evolu- 
tion has worked and advanced in the European 
world. And one can take it as the pattern of 
human growth generally; but in the scheme 
described above we have left out one particular 
phase and purposely. I refer to the great event 
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of Christ and Christianity. For without that 
. European civilisation loses more than half of 
its import and value. After the Roman Decline 
began the ebb tide, the trough, the dark shadow 
of the deepening abyss of the Middle Ages. But 
even as the Night fell and darkness closed around, 
a new light glimmered, a star was born. A hope 
and a help shone “in a naughty world”. It was 
a ray of consciousness that came from a secret 
cave, from a domain hidden behind and deep 
within in the human being. Christ brought a 
leaven into the normal manifest mode of con- 
sciousness, an other-worldly mode into the world- 
ly life. He established a living and dynamic 
contact with the soul, the inner person in man, 
the person that is behind but still rules the 
external personality made of mind and life and 
body consciousness. The Christ revelation was 
also characteristic in the Sense that it came as 
a large, almost a mass movement—this approach 
of the soul personality to earthly life. The 
movement faded or got adulterated, deformed 
like all human things; but something remained 
as a permanent possession of man’s heritage, 
This episode links up with the inner story of 
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mankind, its spiritual history. The growing or 
evolving consciousness of man was not only an 
outgoing and widening movement: it was also 
a heightening, an ascent into ranges that are 
not normally perceived, towards summits of our 
true reality. We have spoken of the Graeco- 
Roman culture as the source and foundation 
of European civilisation; but apart from that 
there was a secret vein of life that truly vivified 
it, led it by an occult but constant influence 
along channels and achievements that are meant 
to serve the final goal and purpose. The Mys- 
teries prevalent and practised in Greece itself 
and Crete and the occult rites of Egyptian priests, 
the tradition of a secret knowledge and discipline 
found in the Kabbalah, the legendary worship 
of gods and goddesses—sometimes confused, 
sometimes identified with Nature forces—all 
point to the existence of a line of culture which 
is known in India as Yoga. If all other culture 
means knowledge, Yoga is the knowledge of 
knowledge. As the Upanishad says, there are 
two categories of knowledge, the superior and 
the inferior. The development of the mind 
and life and body belongs to the domain of In- 
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oa ee 
F foribie nowledge: the development of the soul, 


the@diSeovery of the Spirit means the Superior 


OR í wledge. 


This’ knowledge remained at the outset scat- 
tered, hidden, confined to a few, a company of 
adepts: it had almost no direct contact with 
the main current of life. Its religious aspect too 
was so altered and popularised as to represent 
and serve the secular life. The systematisation 
and propagation of that knowledge—at least 
the aspiration for that knowledge—was attempt- 
ed on an effective scale in the Hebrew Old 
Testament. But then a good amount of exter- 
nalities, of the Inferior Knowledge was mixed 
up with the inner urge and the soul perception. 
The Christ with his New Testament came pre- 
cisely with the mission of cleaning the Augean 
stables, in place of the dross and coverings, the 
false and deformed godheads, to instal some- 
thing of the purest ray of the inner consciousness, 
the unalloyed urge of the soul, the demand of 
our spiritual personality. The Church sought 
to build up society on that basis, attempting a 
fusion of the spiritual and the temporal power, 
so that instead of a profane secular world, a 
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mundane or worldly world, there may be esta- 
blished God’s own world, the City of God. 

The drive towards the building of Heaven upon 
earth and with earth, the materialisation of the 
Spirit on a cosmic scale, the remodelling of the 
whole human society in spiritual terms was the 
secret inspiring the other Semitic Revelation, 
that of Mohammed. The Arab Master sought 
to bring down and establish and express in life 
force what the Rabi of Bethelhem saw and felt 
in the inner heart—one was a lover, the other 
a servant warrior of God. 

Turning to India we find a fuller and completer 
—if not a global—picture of the whole move- 
ment. India, we may say, is the spiritual world 
itself: and she epitomised the curve of human 
progress in a clearer and more significant manner. 
Indian history, not its political but its cultural 
and spiritual history, divides itself naturally 
into great movements with corresponding epochs 
each dwelling upon and dealing with one 
domain in the hierarchy of man’s consciousness. 
The stages and epochs are well known: they 
are—(1) Vedic, (2) Upanishadic, (3) Dar- 
shanas—roughly from Buddha to ; 
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(4) Puranic, (5) Bhagavata or the Age of Bhakti, 
and finally (6) the Tantric. The last does not 
mean that it is the latest revelation, the nearest 
to us in time, but that it represents a kind of 
complementary movement, it was there all 
along, for long at least, and in which the others 
find their fruition and consummation. We shall 
explain presently. The force of consciousness 
that came and moved and moulded the first 
and the earliest epoch was Revelation. It 
was a power of direct vision and occult will 
and cosmic perception. Its physical seat is 
somewhere behind and or just beyond the 
crown of the head: the peak of man’s manifest 
being that received the first touch of Surya 
Savitri (the supreme Creative Consciousness) 
to whom it bowed down uttering the invocation 
mantra of Gayatri, The Ray then entered the 
head at the crown and illumined it: the force of 
consciousness that ruled there is Intuition, the 
immediate perception of truth and reality, the 
Cosmic consciousness gathered and concentrated 
at that peak. That is Upanishadic knowledge. 
If the source and foundation of the Vedic ini- 
tiation was occult vision, the Upanishad meant a 
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pure and direct Ideation. The next stage in the 
coming down or propagation of the Light was 
when it reached further down into the brain and 
the philosophical outlook grew with rational 
understanding and discursive argumentation as 
the channel for expression, the power to be 
cultivated and the limb to be developed. The 
Age of the Darshanas or Systems of Philosophy 
started with the Buddha and continued till it 
reached its peak in Shankaracharya. The age 
sought to give a bright and strong mental, even 
an intellectual body to the spiritual light, the 
consciousness of the highest truth and reality. 
In the Puranic Age the vital being was touched 
by the light of the spirit and principally on the 
highest, the mental level of that domain. It 
meant the advent of the element of feeling and 
emotiveness and imagination into the play of 
the Light, the beginning of their reclamation. 
This was rendered more concrete and more 
vibrant and intense in the next stage of the move- 
ment. The whole emotional being was taken up 
into the travailing crucible of consciousness. 
We may name it also as the age of the Bhaga- 
vatas, god-lovers, Bhaktas. It reached its climax 
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in Chaitanya whose physical passion for God 
denoted that the lower ranges of the vital being 
(its physical foundations) were now stirred in 
man to awake and to receive the Light. Finally 
remains the physical, the most material to be 
worked upon and made conscious and illumined. 
That was the task of the Tantras. Viewed in 
that light one can easily understand why especial 
stress was laid in that system upon the esoteric 
discipline of the five m’s (pancha makara), all 
Preoccupied with the handling and harnessing of 
the grossest physical instincts and the most 
material instruments. The Tantric discipline 
bases itself upon Nature Power coiled up jin 
Matter: the release of that all-conquering force 
through a purification and opening into the 
consciousness of the Divine Mother, the tran- 
scendent creatrix of the universe. The dynamic 
materialising aspect of consciousness was what 
inspired the Tantras: the others forming the 
Vedantic line, on the whole, were based on the 
primacy of the static being, the Purusha, aloof 
and withdrawing. 

The Indian consciousness, we say, 


presented 
the movement as an intensive and inne 


T, a spiri- 
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| tual process: it dealt with the substance itself, 
| man’s very nature and sought to know it from 
within and shape it consciously. In Europe 
where the frontal consciousness is more stressed 
and valued, the more characteristic feature of 
its history is the unfoldment and metamorphosis 
of the forms and expressions, the residuary 
powers, as it were, of man’s evolving personality, 
individual and social. 

To sum up then, Man progresses through 
cycles of crest movements. They mark an ever- 
widening circle of the descent of Light, the 
growth of consciousness. Thus there is at first a 
small circle of élite, a few chosen people at the 
top, then gradually the limited aristocracy is 
widened out into a larger and larger democracy. 

One may describe the phenomenon in the Indian 

terms of the Four Orders. In the beginning there 

is the Brahminic culture, culture confined only 
to the highest and the fewest possible select re- 
presentatives. Then came the wave of Kshatriya 

culture which found a broader scope among a 

larger community. In India, after the age of the 

Veda and the Upanishad, came the age of the 
` Ramayana and the Mahabharata which was 


25 


THE MARCH OF CIVILISATION 


pre-eminently an age of Kshatriyahood. In Eu- 
rope too it was the bards and minstrels, sages 
and soothsayers who originally created, preserved 
and propagated the cultural movement: next 
came the epoch of the Arthurian legends, the age 
of chivalry, of knights and templars with their 
heroic code of conduct and high living. In the 
epoch that followed, culture was still further 
broad-based and spread to the Vaishya order. 
It is the culture of the bourgeoisie: it was brought 
about, developed and maintained by that class 
in society preoccupied with the production or 
earning of wealth. The economic bias of the 
literature of the period has often been pointed 
out. Lastly the fourth dimension of culture has 
made its appearance today when it seeks to be 
coterminous with the proletariate. With the 
arrival of the Sudra, culture has extended to the 
very base of the social pyramid in its widest 
commonalty. 

This movement of extension, looked at from 
the standpoint of intensiveness, is also a move- 
ment of devolution, of reclamation. The Brah- 
minic stage represents culture that is knowledge; 
it touches the mind, it is the brain that is the 
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recipient and instrument of the Light. The 
Kshatriya comes into the field when the light, 
the vibration of awakening, from the mind 
comes down into the vital energies, from the brain 
to the heart region. The Vaishya spirit has 
taken up man still at a lower region, the lower 
vital: the economic man that has his gaze fixed 
upon his stomach and entrails. Lastly, the final 
stage is reached when physical work, bodily 
labour, material service have attained supreme 
importance and are considered almost as the only 
values worth the name for a human being. To 
walk and work firmly upon Earth the Light needs. 
a strong pair of feet. Therefore, the Veda says, 
Padbhyam sudro ajayata, out of the feet of the 
Cosmic Godhead the Sudra was born. 

That is how man has become and is becoming 
integrally conscious—conscious in and of all 
parts of his being. He is awakening and opening 
to the light that descends from above: indeed the 
true light, the light of truth is something tran- 
scendent and it is that that comes down and 
slowly inhabits the world and possesses humanity.. 
Its progress marks the steps ofevolution. It means 
the gradual enlightening and illumining of the 
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various layers of our being, the different strands 
of consciousness from the higher to the lower, 
from the less dense to the more dense, from mind 
to the body. It means also in the same process 
a canalisation, materialisation and fixing upon 
earth and in the physical being of the increasing 
powers of the Light. 

The Light as it descends from its own home 
above to the lower levels of our being expresses 
itself no doubt in one way, but also gets dimi- 
nished, modified, even deformed in another res- 
pect. The work of purification certainly goes on 
and until that is complete and there comes the 
fullest expression, it will continue. The action of 
light on the physical plane, for example, on the 
body of the Cosmic Being is so blurred and 
confusing apparently that it looks almost like the 
action of Darkness. And yet the Dark Night of 
the soul is not simply the obscurity of Ignorance. 
It is only the mud that lay diffused or settled 
in the being which has come up in its gathered 


mass in the process of churnin: 


i g and cleaning and 
appears like an obscure screen. 
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[pe appearance of the Greeks on the stage 

of human civilisation is a mystery to histo- 
rians. They are so different from all that pre- 
ceded them. There does not seem to exist any 
logical link between them and the races from 
whom they are supposed to have descended 
or whose successors they were. The Minoan or 
Cretan civilisation is said to be cradle of the 
Greek, but where is the parallel or proportion 
between the two, judging from whatever relics 
have been left over from the older, the more an- 
cient one. Indeed that is the term which best 
describes the situation. Whatever has gone be- 
fore the Hellenic culture is ancient; they belong 
to the Old Regime. Egypt is old, Phoenicia is 
- old, the Hebrews are old, all the other races 
' of the old world are old, not merely chrono- 
logically, but psychologically. But Hellas is 
modern. There is a breath in the Ionian atmos- 
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phere, a breath of ozone, as it were, which 
wafts down to us, even into the air of today. 
Homer and Solon, Socrates and Aristotle, Pytha- 
goras and Plato are still the presiding gods 
ruling over the human spirit that was born on 
Olympus and Ida. 

Human evolution took a decisive turn with 
the advent of the Hellenic culture and civilisation. 
All crises in evolution are a sudden revelation, 
an unexpected outburst, a saltum, a leap into the 
unknown. Now, what the Greeks brought in was 
the Mind, the luminous Reason, the logical 
faculty that is married to the senses, no doubt, 
but still suffused with an inner glow of con- 
sciousness. It is the faculty mediating between 
a more direct and immediate perception of things, 
Intuition and Instinct, on the one hand, and on 
the other, the perception given by the senses and 
a power of control over material things. Take 
Egypt or Israel or Chaldea, what one finds 
prominent there is the instinctive-intuitive 
man, spontaneous—prime-sautier—imaginative, 
mythopoeic, clairvoyant, clairaudient (although 
not very clear, in the modern and Greek sense), 
bringing into this world things of the other world 
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and pushing this world as much as possible into 
the other, maintaining a kind of direct connection 
and communion between the two. The Greeks are 
of another mould. They are a rational people; they 
do not move and act simply or mainly by instinc- 
tive reactions, but even these are filtered in them 
through a light of the Mind of Intelligence, a 
logical pattern, a rational disposition of things; 
through Mind they seek to know Matter and to 
control it. It is the modern methodology, that of 
observation and experiment, in other words, the 
scientific procedure. The Greeks have had their 
gods, their mythology; but these are modelled 
somewhat differently: the gods are made more 
human, too human, as has often been observed. 
Zeus and Juno (Hera) are infinitely more human 
than Isis and Osiris or Moloch and Baal or 
even the Jewish Jehovah. These vital gods have 
a sombre air about them, solemn and serious, grim 
and powerful, but they have not the sunshine, the 
radiance and smile of Apollo (Apollo Belvedere) 
or Hermes. The Greeks might have, they must 
have taken up their gods from a more ancient 
Pantheon, but they have, after the manner of 
their sculptor Phidias, remoulded them, shaped 
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and polished them, made them more luminous 
and nearer and closer to earth and men.! Was 
it not said of Socrates that he brought down 
the gods from heaven upon earth? 

The intermediary faculty—the Paraclete, 
which the Greeks brought to play is a corner 
stone in the edifice of human progress. It is the 
formative power of the Mind which gives things 
their shape and disposition, their consistency and 
cogency as physical realities. There are deeper 
and higher sources in man, more direct, imme- 
diate and revealing, where things have their 
birth and origin; but this one is necessary for 
the embodiment, for the building up and main- 
tenance of the subtler and profounder truths 
in an earthly structure, establish and fix them in 
the normal consciousness. The Socratic Dialo- 
gues are rightly placed at the start of the modern 
culture; they set the pattern of modern mentality. 
That rational turn of mind, that mental intelli- 
gence and understanding as elaborated, formu- 


* The Olympians as opposed to the 
Olympians were white in colour, the Chth 
red: the Olympian temples faced the East, 
faced the West and so on, 


Chthonian gods, The 
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lated, codified by the Aristotelian system was the 
light that shone through the Graeco-Latin cul- 
ture of the Roman days; that was behind the 
culture and civilisation of the Middle Ages. 
The changes and revolutions of later days, social 
or cultural, did not affect it, rather were based 
upon it and inspired by it. And even today our 
scientific culture maintains and continues the 
tradition. 

The Mind of Reason is a kind of steel-frame for 
other movements of consciousness—pure ideas, 
imaginations or instinctive and sensory notions, 
or even secret intimations and visions of deeper 
truths and greater realities—to take body, to 
find a local habitation and name and be firmly 
stabilised for experience or utilisation in physical 
life. There was indeed a hiatus in the human 
consciousness of the earlier period. Take, for 
example, the earliest human civilisation at its 
best, of which we have historical record, the 
Vedic culture of India: human consciousness is 
here at its optimum, its depth and height is a 
thing of wonder. But between that world, an 
almost occult world and this world of the physical 
senses there is a gap. That world was occult 
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precisely because of this gap. The physical life 
and mind could translate and represent the supra- 
physical only in figures and symbols; the impact 
was direct, but it expressed itself in hieroglyphs. 
Life itself was more or less a life of rites and 
ceremonies, and mind a field of metaphors and 
legends and parables. The parable, the myth 
was an inevitibility with this type of consciousness 
and in such a world. The language spoken was 
also one of images and figures, expressing ideas 
and perceptions not in the abstract but as 
concrete objects, represented through concrete 
objects. It is the Mind of Reason that brought 
in the age of philosophy, the age of pure and 
abstract ideas, of the analytic language. A 
significant point to note is that it was in the 
Greek language that the preposition, the back- 
bone almost of the analytical language, started 
to have an independent and autonomous status. 
With the Greeks dawned the spirit of Science. 

In India we meet a chara 
As I said the Vedas re 
Age, the age when kno 
life moulded and deve 
and Revelation ( 


cteristic movement. 
presented the Mythic 
wledge was gained or 
loped through Vision 
Sruti, direct Hearing). The 
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Upanishadic Age followed next.. Here we may 
say the descending light touched the higher 
reaches of the Mind, the mind of pure, funda- 
mental, typical ideas. The consciousness divested 
itself of much of the mythic and parabolic 
apparel and, although supremely immediate 
and intuitive, yet was bathed with the light of 
the day, the clear sunshine of the normal wakeful 
state. The first burgeoning of the Rational-Mind 
proper, the stress of intellect and intellectuality 
started towards the end of the Upanishadic age 
with the Mahabharata, for example and the 
Brahmanas. It flowered in full vigour, however, 
in the earlier philosophical schools, the Sankhyas 
perhaps, and in the great Buddhist illumination 
—Buddha being, we note with interest, almost 
a contemporary of Socrates and also of the 
Chinese philosopher or moralist Confucius—a 
triumvirate almost of mighty mental intelligence 
ruling over the whole globe and moulding for 
an entire cycle human culture and destiny. The 
very name Buddha is significant. It means, no 
doubt, the Awakened, but awakened in and 
through the intelligence, the mental Reason, 
buddhi. The Buddhist tradition is that the Bud- 
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dhist cycle, the cycle over which Buddha reigns 
is for two thousand and five hundred years since 
his withdrawal which takes us it seems to about 
1956 A.D. 

The Veda speaks of Indra who became later 
on the king of the gods. And Zeus too occupies 
the same place in Greek Pantheon. Indra is, as 
has been pointed out by Sri Aurobindo, the 
Divine Mind, the leader of thought-gods (Ma- 
Tuts), the creator of perfect forms, in which to 
clothe our truth-realisations in life. The later 
traditional Indra in India and the Greek Zeus 
seem to be formulations on a lower level of the 
original archetypal Indra, where the conscious- 
ness was more mentalised, intellectualised, made 
more rational, sense-bound, external, pragmatic. 
The legend of Athena being born straight out of 
the head of Zeus is a pointer as to the nature and 
character of the gods. 
Athena, Minerva 
scholars from La 
all know, mind. 

The Greek Mind, as I said, 
thrown across the gulf existing 
spiritual, the occult, 


The Roman name for 
» Is significantly derived by 
tin mens, which means, as we 


is the bridge 
between the 
the intuitive and the 


36 


A CHAPTER OF HUMAN EVOLUTION 


sensuous, the physical, the material. Since the 
arrival of the Hellenes a highway has been 
built up, a metalled macadamised road con- 
necting these two levels of human experience 
and there is possible now a free and open com- 
munication from the one to the other. We need 
not speak any more of God and the gods and the- 
divine principles indirectly through symbols and 
similes, but in mental terms which are closer to 
our normal understanding and we can also 
utilise the form of our intellection and reasoning 
to represent and capture something of what lies 
beyond intellect and reason. 

In India we have an echo of the transition, 
rather perhaps, she held up the type of the 
transition required. For here the evolution seems 
to have been more gradual and the steps are 
more clearly visible leading one to the other. 
India maintained an unbroken continuity in 
the cyclic change of the human consciousness. 
She was coeval with Egypt and Chaldea, Sumeria 
and Babylon: she communed with them per- 
haps in similar and parallel terms. And yet she 
changed or evolved and knew to express herself 
in other terms in other times. She had talked 
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in mystic terms with the mystics and later on 
she talked in rational terms with rationalists, 
And today we see signs of her parleying with 
the Scientists in scientific terms. That is how 
India still lives, while Egypt and Chaldea have 
gone the way of Atlantis and Gondwanaland. 
For something is enshrined there which is eternal, 
something living and dynamic which is pressing 
forward to manifest and embody itself, some 
supreme truth and reality of the future which 
she is fostering within her to deliver to nature 


and humanity—a new humanity with a new 
nature. 
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THE ETERNAL EAST AND WEST 
(1) 


HE East and the West are two recognised 
wings of humanity. Only the relation 
between them is somewhat in dispute. According 
to one view the two are quite separate and irre- 
conciliable entities, because they embody two 
outlooks that are contradictory to each other. 
The other view is that they are not contradictory, 
however distinct they may be; they are com- 
plementary or supplementary to each other. 
The interaction between the two across the cen- 
turies recorded in history has been admitted 
and studied; it considerably influenced the 
growth and development of each in its line. 
Only the influence exerted some view with 
favour, others with disfavour. For some consider 
the mixture of influence, like that of blood, as a 
necessary condition of progress and creativity: 
others again are keen on maintaining the purity 
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of stock, the particular type of culture to which 
each is attached and any intrusion of a foreign 
vein they consider as a lowering, a degeneration 
of the type. 

We all know the great difference between the 
East and the West that has been pointed out and 
accepted generally as true is that of the spiritual 
East and the worldly or materialist West. Crudely 
and categorically formulated the truth remains 
no longer true. There is a very large amount of 
worldliness in the East, on the one hand, and 
on the other, mystics and spiritual seekers or 
leaders are nota rare phenomenon in the West. 
However, it can be said and admitted as a fact 
that there is in the East an atmosphere that is 
predominantly spiritual and one can more 
easily come in contact with it; whereas in the 
West it is the mental and material culture that 
predominates and the approach to it is nearer 
and closer to man. The science of the Spirit has 
received greater attention in the East; It has 
been studied, experimented, organised, almost 
consummated there in a supreme manner. Even 
as the science of Matter has reached its 
apotheosis in the West. 
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Recognising the difference, the momentous 
question confronting us is what should be our 
next move; must we accept the one and reject 
the other for the sake of human progress and 
fulfilment, or that a harmony and synthesis is 
possible and is demanded? 

For it is not unoften asserted that the so-called 
spiritual outlook of the East is only a mediaeval 
outlook. All people in the world, including 
even the West, were once upon a time predomi- 
nantly religious and spiritual; that was a certain 
stage in man’s evolution. Europe has passed 
that stage of myth and imagination, has brought 
upon the earth and is living the higher illumi- 
nation that Science reveals. The East did not 
or could not march with Time and continues 
the old world with its backward glance; it 
stands arrested in its growth. 

This view finds its justification because of a 
particular outlook on spirituality and non- 
spirituality. If the Spirit and things spiritual 
are taken to mean something transcending and 
rejecting the world and the things of the world, 
something exclusive of life and its fulfilment here 
on earth, if on the other hand, the world and its 
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life are given only their face value emptying 
them of their deeper and transcendent contents 
—in the manner of the great Laplace who could 
find no place for God in his map of the world 
which seemed to be quite complete in itself, 
if this trenchant division is made in the very 
definition of the terms, in our primary axioms 
and postulates, then, of course, we cannot avoid 
a scission and an eternal struggle. If you consi- 
der the Spirit as only pure spirit, an absolute 
without any relation, as an ever-fixed and static 
entity and if we view Matter as purely material 
and the law of mechanics as supreme and in- 
violable, then there cannot be a reconciliation 
or even a meeting between the two. There are 
some who have a great good will, who wish to 
avoid clash and quarrel and are for concord 
and harmony. They have tried the reconcilia- 
tion, but failed. The two positions being funda- 
mentally exclusive of each other can, at best, 
be juxtaposed, but not unified or fused together. 

And yet mankind has always sought for an 
integral, an all-comprehending fulfilment, a 
truth and a realisation that would go round 
his entire existence. Man has always aspired, 
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in the midst of the transience and imperfection 
that the world is, for something stable and per- 
fect, in the heart of disharmony for some core of 
perfect harmony. He termed it God, Atman, 
Summum Bonum and he sought it sometimes, 
as he thought necessary, even at the cost of the 
world and the life, if it is to be found elsewhere. 
Man aspired also always to find this habitation 
of his made somewhat better. Dissatisfied with 
his present state, he sought to mould it, remake 
it, put into it something which his aspiration 
and inspiration called the True, the Beautiful, 
the Good. There was always this double aspi- 
ration in man, one of ascent and the other of 
descent, one vertical and the other horizontal, 
one leading up and beyond—totally beyond, in 
its extreme urge—the other probing into the 
mystery locked up there below, releasing the 
power to reform or recreate the world, although 
he was not always sure whether it was a power 
of mind or of matter. ' 
This double aspiration has found its expres- 
sion and symbol in the East and the West, each 
concentrating on one line, sometimes even to 
the neglect or denial of the other. But this divi- 
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sion or incompatibility need not be there and 
must not be there. A new conception of the 
Spirit and a new conception of Matter are gaining 
ground more and more, moving towards a true 
synthesis of the two, making for the creation of 
a new world and a new human type. 

The East is no longer the traditional East of 
the poet who viewed it as eternally static and 
meditative, drowned in an “eyeless muse’ 
away and aloof from earth and world. Even if 
it had and has still in its essential nature a nos- 
talgia. for the transcendence, yet it seeks today 
more and more for a hold upon the physical 
realities: it seems to remember again what the 
Upanishadic Rishi sought—the Rishi being 
asked whether he came for the mu: 
of a thousand heads of cattle, with golden rings 
round their horns, or for the knowledge of the 
Transcendent Reality, replied that he had come 
for both. And the hidebound materialist West, 
the positivist scientific West, finds this day 
many fissures and loopholes in the solid Lap- 
lacian scheme; as it dives down and enters 
the secrecies of even the most material thi 
curious mysteries surge up and its eyes de 
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another look and another vision than those to 
which the mere senses have accustomed them. 
Physical Scientists bending towards or being 
compelled to bend towards metaphysics and 
even mysticism are no longer an anomaly in the 
scientific world. 

The Spirit is not the static transcendent abso- 
lute entity only. It is dynamic Force, creative 
conscious Energy. The spiritual is not mere 
silence and status, it is expression and movement 
also. Any silence and any status are not the 
silence and the status of the Spirit—the silence 
and status of death, for example; so too any 
expression and movement are not of the Spirit 
cither—but this does not mean that the Spirit 
cannot have its own expression and movement. 
God too likewise is not a mere supracosmic 
being—a somewhat agerandised human being 
—treating and dominating man and the world 
as something foreign and essentially antagonistic 
‘to his nature. God himself has made himself 
all creatures and all worlds. He is That and He 
is This fundamentally and integrally. Again, 
at the other end, Matter is not mere dead me- 
chanical matter. It is vibrant energy, but energy 
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that conceals within it life and conscicusness. 
Besides, the whirl and motion of energies is not 
all, something inherently static looms large 
behind: you call it ether, field, space or subs- 
tratum—it is being, one would like to say, 
infused with a secret consciousness and will. 
We say then, symbolically at least, if not lite- 
rally, that the West is looking to the East for this 
revelation towards which it is groping or moving 
in its own way: the secret spirit-consciousness 
that is alive in and through the material cosmos, 
that alone gives its total sense and significance. 
And the secret spirit must embody itself here 
below in material life, the status must be made 
supremely dynamic—the transcendent conscious- 
ness, even while maintaining its transcendence, 
has to deploy its immanence in things of the 
earth and earthly existence. That is what the 
West brings to the East; that is what the Scienti- 
fic and materialist look and labour offer to be 
integrated into the aspiration and realisation of 
the East. 
_ So then we say that the East starts from the 
summit and surveys reality from above down- 
wards, while the West starts from below and 
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works upward. -The two complementary move- 
ments can be described in several other graphic 
terms. Instead of a movement from the summit 
to the base and of another from the base to the 
apex, that is to say, a movement of ascent and 
of descent, we can speak of a movement from 
within outward and of that from outside inward, 
that is to say, from the centre to the periphery 
and from the periphery to the centre; we can 
speak also of a movement of contraction, with- 
drawal or concentration and a movement of 
expansion and expression and diffusion. Again, 
we can refer to a vertical movement and a 
horizontal movement. All however express the 
same truth. We postulate. one reality, take our 
stand upon that and work our way towards the 
other; the two together form the total reality and 
together can they give the integral life fulfilment. 

As I have said, the history of mankind, as a 
matter of fact, the whole history of creation 
gives a graphic picture of the interaction of 
this double movement. There are ages and coun- 
tries in which one or the other of the’ two takes 
precedence and special or exclusive emphasis. But 
the inner story is always a converging mcvement. 
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Parallel lines meet at infinity, each overpasses 
its own limit and touches and coalesces with the 
other. 

The marriage of Heaven and Earth, of even 
Heaven and Hell, is a very ancient dream. It is 
an aspiration ingrained in existence. It is a pro- 
phecy that shall be fulfilled and is being worked 
out every moment. 


H 


For an integral vision of human achievement 
and perfection we may consider another interest- 
ing contrast between the East and the West. 
We usually attach the word “freedom? or 
“liberty? to Western culture and civilisation 
as expressing its essential character: similarly it is 
bondage, submission, suppression of the indi- 
vidual and individuality that come up in our 
mind when we think of Eastern culture and 
civilisation. The judgment is not without truth, 
so far as it goes; but looked at from a different 
angle, a deeper standpoint, the true judgment 
should be, curious to say, just the contrary. 

The East does not consider the individual in 
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his social behaviour in terms of freedom and 
liberty but of service and obligation, not in 
terms of rights but of duties. The Indian term 
for right and duty is the same—adhikara. The 
word originally and usually meant duty, one’s 
sphere of work or service, capacity: the meaning 
of “right? was secondary and only latterly, 
probably as a result of the impact from the 
West, has gained predominance. The West mea- 
sures human progress by the amount of rights 
gained for the individual or for the group. It 
does not seem to have any other standard: sub- 
mission, obedience, any diminution of the sense 
of separate individuality meant slavery and loss 
of human value and dignity. It was the Greek 
perhaps, with Socrates as the great pioneer, who 
first declared the supremacy of the individual 
reason (although he himself obeyed in all things 
his guardian angel, the Daemon). In India, 
generally in the East, the value of the individual 
is estimated in another way- So long as he is in 
the society, the individual is bound by its de- 
mands: he has to serve it according~to his best 
capacity. That is the dharma—the Law—that 
one has to observe conscientiously. But if he 
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chooses, he can break the bonds forthwith, come 
out, come out of the society altogether and be 
free absolutely—that is the only meaning of 
freedom. In the West the individual is taught to 
remain in the world and with the society, main- 
tain his individuality and independence and 
gradually enlarge them in and through the 
natural fetters and bondages that a collective 
life and efficient organisation demands and in- 
evitably imposes. The East, on the contrary, 
asks the individual never to protest and assert 
his individuality, which is in their view only 
another name for Ignorant egoism, but to know 
his position in the social scheme and fulfil the 
duties and obligations of that position. But the 
individual has the freedom not to enter into the ' 
social frame at all. If he chooses freedom as his 
ideal, it is the supreme freedom that he must 
choose, out of the chain of a terrestrial life. He 
can become the spiritual “outlaw”, the Sannyast ; 
the word means one who has abandoned every 
thing totally and absolutely. 

The contrast points to a synthesis parallel to 
or an extension of the one we spoke of earlier. 
The first thing to note is that the individual 
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is the source of all progress; the individual has 
the right, as it is also his duty to maintain himself 
and fulfil himself, grow to his largest and highest 
dimensions. Secondly, the individual has to 
take cognizance of the others, the whole huma- 
nity, in fact, even for the sake of his own progress. 
The individual is not an isolated entity, a freak 
product in Nature, but is integrated into it, a 
part and parcel of its texture and composition. 
Indeed the individual has a double role to 
perform, first to increase himself and secondly to 
increase others. Using the terms which the 
Sartrian view of existence has put into vogue, 
we can say, the indivual en soi (in himself) is the 
individual in commonalty with others, living and 
moving in and through every other person; 
and then there is the individual pour soi (for 
himself), that is to say, existing for himself, 
apart and away from others, in his own inner 
absolute autonomy. The individual is indivi- 
dualised, i.e. raises and lifts himself and then 
becomes the spearhead breaking through the 
level where Nature stands fixed, leading others 
to follow and raise themselves. The individual 
is the power of organised self-consciousness ; 
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the growth of the individual means the growth 
of this power of organised consciousness. And 
growth means ascension or evolution from level 
to level. The individual starts from the organic 
cell, that is the lower end, it progresses through 
various gradations of the vital and mental 
worlds till he reaches the culmination of its 
growth in the Spirit as diman. But this vertical 
growth must be reflected in a horizontal growth 
too. There is a solidarity among the individuals 
forming the collective humanity so that the 
progress of one means the progress of others in 
the same direction, at least a chance and possi- 
bility opened for an advance. On the other 
hand, it may be noted that unless the collectivity 
rises to a certain level the individual too cannot 
go very far from it. A higher lift in the individual 
presupposes a corresponding or some minimum 
lift in others. There cannot or should not be 
too great a rift between the individual and the 
collective. 

As I said, the East usually ignores this cor- 
respondence and posits an exclusive either or 
relation between the two terms. The individual, 
according to it, can reach its true individuality 
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by only dissolving it—in the Infinite. Of course, 
I am referring to an extreme position which is 
general in the East and symptomatic of its funda- 
mental character. The West does not concern 
itself with these higher lines of individual growth 
and fulfilment, it limits the individual within 
the social frame and his mundane or profane life; 
but what we learn from this outlook is the neces- 
sity of the collective growth through which 
only can the individual thrive and grow. It is 
however a growth in extension, rather than in 
intensity i.e. depth and height. This outlook 
errs in the limitation put upon individuality, 
precisely identifying it more or less with the 
“egoism” to which the spirituality of the East 
objects. This normal individual in its normal 
development cannot go very far, nor can he 
lead the others, the society or humanity, to a 
perfect and supreme fulfilment, The ego-bound 
normal individuality must transcend itself— 
exactly the thing that the East teaches; only this 
transcendence need not mean an abolition of all 
individuality, but a transformation, a higher 
integration in a spiritualised, a universalised and 
divinised individuality. 


53 


THE MARCH OF CIVILISATION 


Such an individual will not be like the blind 
leading the blind, one ego, in its half-light, with 
its small narrow mental formation imposing its 
ignorant and ineffective will upon others in the 
same state of consciousness, but, as I have said, 
a universalised individual, who has identified 
himself with all and everyone in his being and 
consciousness, who has also at the same time 
transcended himself and others and attained a 
supreme unitary consciousness and being. It is 
such a person who is called the leader of human or 
terrestrial evolution and they who are of the same 
make are the pioneers who shall build heaven 
upon earth. 

Towards that consummation, these two great 
world currents, East and West, are moving carry- 
ing each its own truth and contributing to 
the realisation of the integral truth that is to 
take body here below. 
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GLOBAL view of humanity is becoming 

more and more insistent, unavoidable and 
inevitable. It is being forced upon the normal 
consciousness of mankind so that the ordinary 
life itself has to be conducted and lived according 
to the demands of that view. It is this that huma- 
nity is one, that mankind as a whole is a single 
organism. Even like an individual being, the 
collective being too is a unit, a close-knit living 
unit. As the individual has different parts and 
limbs, organs and systems, so is humanity com- 
posed of nations and races, cultures and reli- 
gions. And as the parts of the “body natural” 
do not exist by themselves, independently of one 
another, each for its own sake without regard for 
others, so do the various human aggregates that 
form the “body politic” live and move intimately 
together, for a common purpose in an united 
functioning. 
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There is an aim, a goal to which humanity 
moves in obedience to a cosmic purpose, in 
accordance with a cosmic law. The principle 
of evolution has given an expression of formula 
to this cosmic law and purpose, although it is 
more or less an outward expression and in 
reference to an outward phenomenon. 

The different limbs of an organism are held 
together and they work together harmoniously. 
The whole world, as we are finding it today, is 
indissolubly one. There is an inter-relation and 
interaction that compel them all to stand to- 
gether or fall together. This is, however, a 
static unity and harmony, a harmony that is 
in the being, in essence. For in the outward 
working there is always a play of discord— 
quarrels and rivalries, competition and conflict, 
struggle and battle. Indeed this seems to be 
the rule, the other seems more an ideal than a 
fact. The unity that is found actually is rather 
the unity of a locked fight. Within the indi- 
vidual the same thing is there. There is a mak 
adjustment among the organs and limbs, not 
only physically but also psychologically. But 
all the same beyond and beside this play of 
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discord there is an inherent and overruling unity 
and harmony which creates the personality or 
individuality of the human person. The charac- 
teristic of the human person is his forward- 
looking gaze—he has a purpose in life. This is 
exactly the dynamic element, the something more 
that is needed for the fulfilment of the organic 
unity. This element is what we know as the 
principle of progress which is the psychological 
name for evolution. In other words, there is 
in man and in the world not only a static unity 
and harmony in essence, but a progressive unity 
and harmony in manifestation. The individual 
moves towards the health and growth of the 
body and mind and the spirit. If one life is not 
sufficient for the purpose, as some seers declare, 
several lives are at the disposal of the individual 
to achieve it. In what sense can the same or 
something similar can be said of the collective 
or group life? 

There is the view, an old-world view, of eternal 
recurrence. That is to say, creation is ever the 
same; it gces through a cycle of changes, but 
the cycles repeat ad infinitum. There is no 
progress, no forward movement towards a more 
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and more perfection. Indeed, the cycle of crea- 
tion is a closed circle. The idea of progress was 
very much in vogue at one time. It was born 
under the auspices of Romantic Idealism; it was 
fostered and strengthened by youthful Science 
in the first enthusiasm of her early discoveries, 
especially that of the fact of biological evolution. 
There has, however, been a setback since, when 
it was found that the original picture of evolution 
—the emergence and growth of species in the 
course of a few thousand years is far from being 
true, that evolution means not thousands but 
millions of years. And when archeologists dis- 
covered that men could build hygienic cities, 
run democratic states, discuss and argue acutely 
on recondite problems of life and philosophy, 
women knew the use of ornaments and jewels of 
consummate beauty and craftsmanship in epochs 
when they were expected to be no more than 
wild denizens of the cave or the forest, the belief 
in human progress, at least along a steady straight 
line, was very much shaken. : 
Yet an imperious necessity of the idea, almost 
as an inevitable ingredient of human conscious- 
ness, always exists and constantly makes its 
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presence felt. If recurrence is the law of creation,. 
this idea with its will to fruition is also a re- 
current phenomenon. A modern form of it has 
been given a very dynamic drive in the Marxian 
gospel. A socio-economic progress, however, is 
and can be only a part, in fact, a result of a wider 
and deeper progress. 

We say then that the fraternity and unity of 
mankind has been a constant dream and 
aspiration, a settled ideal. And in the circum- 
stances of today it is becoming more and more 
evident that the idea is a secret fact of existence 
and that there is an overwhelming urge in Nature 
to bring it out and establish it as a manifest and 
concrete reality. If we review the history of 
mankind once again, not measuring it by its 
centuries but by its millenniums, not by its 
apparent habits and outward forms but by inner 
forces and attitudes, we shall discover that it is 
the story of the unfoldment of a collective ful- 
filment, of an ascension in grades of consciousness 
towards an ever higher and vaster truth and 
reality. 

Viewed as a progressive growth of conscious- 
ness and transformation of nature, man’s advance 
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has been marked out in a few very definite stages. 
The first was the purely animal man—Pasu— 
when man lived merely as a physical being, 
concerned solely about his body. Then came 
the Pisacha, the man of vital urges in their 
ccrudest form, the man of ignorant passions and 
dark instincts who has been imaged in the 
popular mind as the ghoul. At the next stage, 
with a further release of the consciousness, when 
the larger vital impulses come into play man 
becomes the Rakshasa, the demon. Egoistic 
- hunger for possession, enjoyment, enlarged and . 
increased appetite are his characteristics. Next 
came the Asura, the Titan, the egoistic mental 
man in his earlier avatar seeking to emerge out 
of the purely vital nature. Ambition and pride 
are his guiding spirit. Prometheus is his proto- 
type. There are still two higher types which 
have been established in the human conscious- 
ness and in the world atmosphere as dynamic 
ideals, if not as common concrete facts of the 
material world. The first is the ethical man, 
who seeks to govern his life according to some 
principles of light and purity, such, for example, 
as unselfishness, altruism, chivalry, self-abne- 
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gation, rectitude, truthfulness etc. He is the 
Sattwic man, as known in India. There is also 
a still higher category, where consciousness 
endeavours to go beyond mind, enters into the 
consciousness of the Spirit; then we have the 
spiritual man, the saint and the sage. Beyond 
lie the supra-mental domains formed of the 
consciousness of the gods. 

Man, individually and collectively, has passed 
and is passing through these steps of evolution. 
The last one is his goal at the present stage. To 
be a saint, seer or sage is not enough for man. 
He must be a god: Indeed when he has succeeded 
to be a god then only would it be possible for 
him to become what a saint or a seer or sage 
has to be in order to fulfil himself totally and 
integrally. The human race as a whole is pro- 
gressing along the same line towards the same 
consummation. That is the secret purpose and” 
end of Nature, to evolve a growing developing 
material form housing, embodying higher and 
Wider ranges of consciousness, integrating all 
elements into a more and more intimate and 
inviolable unity and harrhony. 

This progress towards ever higher and wider 
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consciousness means also in man’s social or 
collective life the formation of larger and larger 
aggregates, unification of mankind in ever- 
widening groups. From man the solitary animal, 
through the family, the clan, the tribe to the 
nation the race has been increasing the circle of 
its sympathy and kinship. The birth of the 
modern nation out of regional and local groupings 
is a triumph of the emerging consciousness in 
humanity pointing to another signal and supreme 
triumph, the emergence of the global sense in 
man that is to bind humanity as a single in- 
dissoluble indivisible unity in actual life. 

The aggregates are meant to express, apart 
from the growing unity, a diversity of achieve- 
ments in the collective consciousness marking 
and enriching that umity. The highest, the 
largest aggregate attained at the present moment 
is, as I have said, that of the nation, the lower 
and lesser aggregates have been subsumed under 
it. The principle of integration in its graded 
course is precisely this that the new unity absorbs 
the previous lesser units as its components, some 
find their place in it in a transmuted form and 
function—those that are of use in the new dis- 
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position—others that had truth only for the 
past disappear or remain as vestiges of an ex- 
tinct reality. The clan and the tribe have practi- 
cally disappeared as living realities; the family 
has been maintaining itself still as a functioning 
unit, but it has considerably changed its features 
and in recent times it has been undergoing revo- 
lutionary transmutations. The . rigours of the 
system prevailing in the old world have all but 
gone, they have been reduced to the minimum; 
the system has become more or less a mere outline, 
the substance and the details have become very 
vague and fluid. It may come out with quite 
a new connotation in the not very distant future. 
The nation, then, as the living unit of aggrega tion 
today, is on the move again towards a yet more 
enlarged aggregate. Empire was a blind and 
violent attempt at this greater aggregation. The 
Commonwealth of more recent times was a 
conscious, deliberate and healthier endeavour 
towards the same goal. The various trials with 
regard to a league of nations is also a conscious 
and deliberate, although somewhat groping 
experiment in the same line. 

Man’s attempt to surpass himself and establish 
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a super-human race is a conscious and delibe- 
rate process and the attempt can be successful 
only through such an willed discipline, sadhana. 
In the same way, a supranational human unity 
will be possible as a parallel eventuality to the 
same process of individual discipline. 
Humanity is evolving and developing the va- 
rious groupings to manifest fundamental aspects 
of its cosmic person. Ancient Egypt, for example, 
brought us in contact with an occult world and 
a subliminal consciousness, We know also of 
the nature of the Hebraic genius, the moral fer- 
vour, the serious, almost grim spirit of Righteous- 
hess that formed and even now forms a major 
Strain in the European or Christian culture and 
civilisation. The famous “sweetness and light” 
of the Hellenic mind supplied the other strain. 
The Roman genius for law and government is 
a well-known commonplace of history. Well- 
known also India’s spirituality. All these modes 
of consciousness are ele 
and personalities—that build up the godhead 
of humanity. Peoples and races in the past were 
the scattered limbs of the godhead—scattered 
and isolated from one another, because of the 
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original unconsciousness and sharp ego-centricity 
out of which Nature started its course of evo- 
lution. The disjecta membra are being collected 
together by a growing consciousness 

Such then is the destiny of man and mankind 
—man to rise to higher heights of consciousness 
beyond mental reason that are not governed by 
the principle of division, separation, antithesis 
but by the principle of unity, identity, mutuality 
and totality. In other words, he will take his 
seat in the status of his soul, his inner and inmost 
being, his divine personality where he is one 
with all beings and with the world. This is a 
rare and difficult realisation for man as he is to- 
day, but tomorrow it will be his normal nature. 
The individual will live in his total being and 
therefore in and through other individuals; as 
a consequence the nature too in each will undergo 
a divine transmutation, a marvellous sea-change. 

Humanity as a race will then present the figure 
of a homogeneous unit—it will be a unity of many 
diversified elements, not simply, however, a 
composition of discrete individuals, but of va- 
ried aggregations of individuals—even as the 
body is not merely composed of cells, but also 
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these cells are collected in aggregates forming 
various limbs and systems, each again with its 
own identity and function. Indeed, the cosmic 
or global humanity is very likely to be pyramidal 
in structure—not a flat and level construction. 
There will be an over-all harmony and integra- 
tion containing a rich variety of gradations— 
gradations of consciousness, as even now there 
are: only the whole will be more luminous, that 
is to say, more conscious and more concordant; 
for at the top, on the higher levels, new lights 
will show themselves and men embodying those 
lights. They will radiate and spread out, in- 
filtrate into the lower ranges some thing of their 
enlightenment and harmony and happiness 
which will bring about a global purification and 
a new dispensation; even the material world, 
the vegetable and mineral domains too may be 
taken up into this luminous consummation and 
earth become the Garden of Eden that it once 
was, suffused with a new glory. 
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IBBON’S “Decline and Fall of the Roman 
Empire” must have been the original 
source of the inspiration that moved later on 
Spengler and Toynbee and others to posit a life- 
line for nations and races and mark its various 
stages of growth and evolution. The general 
theory put in a nutshell would þe like this: man- 
kind is composed of groups or aggregates of 
individuals and each has a life-history of its own 
even like an individual human being, in other 
words, an inescapable cycle of birth, growth, 
maturity, decline and disintegration. All groups 
—peoples, races, nations—have to pass through ` 
these destined stages, although, naturally, at 
different times and with a varying tempo. The 
view implies two conclusions or rather postulates: 
(1) that whatever is born must die, there is no 
resurrection or rejuvenation, neither in the indi- 
vidual nor in the collective life and (2) that 
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humanity remains on the whole more or less 
the same, there is no global progress: there is no 
continued march forward towards a kingdom of 
heaven upon earth, even as there has not been 
a decline and deterioriation from some Golden 
Age in- the past. 

Is this so, in point of fact or is it bound to be so, 
in point of theory? What are the facts? There 
are at least two human groups or peoples extant 
that seem to point to a different conclusion. I 
speak of China and especially of India. Egypt and 
Greece and Rome, the Minoans, the early Meso- 
potamians had their day. They rose, they lived, 
they died and are no more. But India and 
China, although almost contemporaneous with 
any of those earliest civilisations, have not 
vanished; they continue still today. In respect 
of India at least it cannot be said that she is not 
today, is totally different from what she was in 
her Vedic epoch or even in her Harappa and 
Mahenjodaro days, in the sense that modern 
Egypt is not the Egypt of the the Pharaos, nor 
the Greece of Venizelos the Greece of Pericles. 

It is true there were periods of decline and 
almost total disintegration in India, but she 
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survived and revived. And the revival did not 
mean a negation of her past and of her origins, 
a complete severance from her essential life and 
genius. The spirit and even the fundamental 
outline of the form in which that spirit moulded 
itself did not change, they remained constant 
and the same. It is said the Varna and the 
Ashrama (roughly translated as caste and order) 
that give the characteristic structure of Indian 
society even today characterised also the Vedic 
society; and the system of village autonomy 
that survives even today ruled Harappan India 
also. It has also been pointed out that the ad- 
ministrative system pursued by the British in 
India was nothing brand new imported from 
outside, but only a continuation, with minor 
adaptations, of the system consolidated by the 
Moguls who again had taken it up from the 
Mauryas; a system initiated perhaps by still 
earlier legislators and builders of Indian polity. 
Mussolini of twentieth century Italy is in no 
way related to Cato or Julius Caesar of ancient 
Rome, but Sri Ramakrishna or Sri Aurobindo 
is a direct descendant of the Vedic Rishis. 
What is the cause of this strange longevity 
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or stability that India or China enjoys? Whence 
this capacity to renew life, to rejuvenate the past 
that survives and persists? Before dealing with 
this question let us turn for a while to another 
curious phenomenon which is allied to it and 
may throw some light upon it. 

It is about the life-span of peoples. The life- 
span of peoples is not uniform: it differs with 
different peoples and differs considerably. The 
Spanish or Portuguese hegemony in modern 
Europe was after all rather brief—a matter of 
one century or two—in comparison with the 
lease enjoyed by Rome or Greece. Indeed it 
might seem that the older the nation the longer 
it lived. Take, for example, the oldest nation 
recognized as such in history, Egypt; her life- 
span is to be measured not by centuries but by 
millenniums. The Hellenic civilisation that 
succeeded the Egyptian did not last as long and 
yet it lasted more than its own successor, the 
Roman did. How was it then the more ancient 
people resisted more successfully the forces of 
decline and disintegration? What was it that 
made the later and younger nations less success- 
ful in the battle of life? 
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Another fact. The Asiatic peoples or nations 
endured generally longer than their European 
brethren. I have spoken of India and China, 
I may now refer to Persia, the old Persia that has 
a glorious story to tell for more than a thousand 
years (from Cyrus to the last of the Sassanides) 
ending or suffering a sea-change with the advent 
of the Arabs, The Arabs themselves and also 
the Hebrews were likewise long-lived peoples, 
although both of them have this especial charac- 
teristic that theirs is not a Jand-locked civilisa- 
tion, that is to say, they were not peoples 
wedded to their own land, a mother-country of 
their own, theirs was a peripatetic genius which 
wert abroad and sought to make their own or 
make themselves cver to and enter into other 
countries and other cultures. Perhaps this is their 
way of securing a long life. 

The reason for a long life must necessarily be 
in the mode of life itself. The life lived by later 
nations had a very dominant politico-economic 
bias. The government, the political, that is to 
say, administrative power was of outstanding 
importance, the economic factor being necessarily 
an indispensable adjunct. On the other hand, 
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in Egypt, in Greece and in all the Eastern coun- 
tries, the main stream of life ran in another 
channel; it was cultural and ideative. What 
remains of Greece or even of Egypt, what the 
Eastern countries carry still here and there in a 
living manner is that element—that which is 
immortal in mortality, as the Vedic Rishis say. 
The stone monuments bear a significance and a 
message even to us, because they embody and 
point to what moved, inspired and fashioned the 
consciousness, the inner life of these races. And 
it is that that outlives the glories of governments 
and rulers. 

What happened usually in ancient times among 
more ancient peoples, and in Asia generally, 
happened with characteristic emphasis in India. 
The physical vastness of China or of India, 
their teeming populations—much greater than 
any single nation or country—are sometimes 
adduced as reasons of the stability or longevity 
of these two Asiatic peoples. But I suppose 
Matthew Arnold’s graphic vision of the situation 
—in his famous lines about the dreaming East and 
the legions thundering past—hits the mark 
closer, although his was a disparaging, not an 
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appreciating note. That is to say, here in India 
the king, the administrator, the political or 
economic factor were superficial limbs of the 
society, they lay at the periphery of the people’s 
consciousness. Wars and revolutions did not 
affect or touch essentially the life-movement. 
Here was a people terribly concerned with inner 
values: these were much more important than an 
occupation with problems of food and lodging. 
We are all familiar with the poignant cry of an 
Indian woman of the Vedic age: what shall I 
do with the thing that does not give me Immor- 
tality? 

The truth then is this: the stronger the inner 
life a nation builds up and organises, the longer 
it lives and the greater the power it acquires to 
revive when it falls for a time into decline. 
Naturally, a good deal depends upon the nature 
and quality of this inner life. There are certain 
types of inner life which mean the very source of 
life, there are others that are only secondary 
sources. Ancient Greece or even modern France 
has had a well-developed inner life, but this 
inner life was very strongly wedded to and 
welded into the outer life, it lay at least at one 
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remove farther from the true source of life. 
Ancient Egypt less intellectual, less mentally 
cultivated, was in contact with the occult, the 
subliminal base of life, more potent and dynamic 
springs of consciousness. This was the cause of 
Egypt’s greater longevity and some capacity of 
renewal. The older people generally lived in, or 
at least, were in living contact with principles of 
existence more fundamental and therefore more 
enduring. The gods of the mind and of the inner 
vital enjoy a longer immortality than the deities 
that rule man’s outer life and body. 

Viewed from this standpoint India stands as a 
case sui generis. She did not stop short satisfied 
with the lesser gods. She aspired for the highest 
One, the supreme spiritual reality and it was her 
mission, her destiny, to foster it and keep guard 
over it for the sake of humanity. Whatever the 
outer vicissitudes, she maintained throughout 
the inner continuity of her spiritual life and 
realisation. That is where she drank of the nectar 
of immortality and that is how she could always 
revive and renew herself after a period of decline 
and almost disintegration, because she possessed 
the mystery of the self. Other peoples were busy 
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about many other things important or unimpor- 
tant in some measure, but here was a race that 
never forgot the one thing needful. India of 
today, we repeat, is fundamentally and essentially 
the India of the Vedas, even in a more literal 
sense than that China of Mao-tse-Tung (or Sun- 
yat-Sen) is the China of Lao-tse. 

A race dies out altogether or continues to lead 
a superficial mechanical existence, that is to say, 
vegetates as an inchoate mass, when it knows to 
live only in its body, confined only to the de- 
mands of the barest physical necessities. The life 
ofa race gains a meaning and a new vitality when 
a higher light and aspiration inspire and move its 
spirit; when a deeper and finer sensibility, a nobler 
ambition stir its affections, when a superior 
intelligence and understanding illumine its men- 
tal horizon; its lease of life is increased by that 
and also its power of recuperation and renewal. 
And the further it enters into these basic con- 
stants of existence the greater that power of 
rejuvenation.! 

1 Toynbee also speaks of the possibility of national regeneration 


—freedom from the cycle of decline and death—through religion. 
(although he limits religion to the Christian faith). - 
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We may compare with profit perhaps in this 
regard the life of an individual person with 
that of a people or nation. Even as an individual 
has a soul beyond his body and mind, a spiritual 
personality behind his apparent name and form, 
a nation too has a soul apart from its political, 
economical and cultural life. As in the individual, 
in the aggregate too a spiritual principle seeks to 
express and incarnate itself. It is this immortal 
reality in the individual man that reincarnates 
in life after life surviving apparent death and 
disintegration. But only those individuals that 
live consciously a soul-life, express to some extent 
at least the soul’s lignt in and through the external 
personality ofa mind and body and vitality and 
maintain a true individuality and a strong and 
durable formation through the lives; otherwise, 
the soul is there no doubt, but in its own world, 
exerts only a very indirect influence and the 
rest of the personality, the dynamic members 
disintegrate and are taken up into the general 
earth atmosphere. Something of the same kind 
is likely to happen in the case of collective groups 
too. A nation lıke India that hitched her wagon 
of life to a star—the supreme spiritual reality 
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—is bound to regain her life always through 
whatever calamities and catastrophes might 
befall her. 

One may note three or four crises, practically 
rebirths, in India’s life history. They correspond 
roughly with the great racial infiltrations or what 
is described as such by anthropologists, what 
others may describe as operations of blood 
transfusion. There was an original autochtho- 
nous people, the early humanity out of the stone 
age, usually called proto-Dravidians, whose rem- 
nants are still found among the older and cruder 
aboriginal tribes. Then the Dravidian infusion 
which culminated in the humanity, the Indian 
humanity, of Harappa and Mahenjodaro. Next 
the Aryan avatar. One usually begins Indian 
history with the Dravido-Aryan civilisation which 
is taken as the basic foundation, the general lay- 
out of the whole structure. The first shock or 
blow the edifice received was from the Greeks 
and then the Huns and Scythians—the Tartars 
—something that struck at the most essential 
element of Indian culture and character. Psycho- 
logically the new leaven was brought in and 
injected by Gautama Buddha—the un-Vedic 
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Buddha—the external invasion and penetration 
was possible because of this opening already made 
from within. This injection was necessary as an 
antidote to the decline and fall that had set in 
sometime between the passing of Sri Krishna 
and the advent of Buddha. But traditional 
India absorbed this new leaven and came out 
with a renewed and enriched personality. The 
next major shaking came with the Islamic in- 
nundation. This meant or would have meant a 
great and even catastrophic reversal, but this too 
in the course of centuries succeeded only in 
invigorating and enlarging the life and con- 
sciousness of eternal India. The last and perhaps 
the most dangerous assault came from the 
Europeans, the Portuguese, the Dutch, the 
French and finally, most of all, from the British. 
An absolutely matter-of-fact vitalistic Europe 
overran and overwhelmed a predominantly 
otherworldly spirit and almost succeeded in 
obliterating that spirit and replacing it by a 
repliqua of its own life-pattern and Welt- 
anschauung. Even such a blow India could survive, 
not only so, could utilise it for her own purpose, 
for the greater fulfilment of her mission in life. 
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She is coming out of that ordeal a towering 
personality, a godhead for the remoulding of 
humanity and earth-life. 

It may be argued that all nations and peoples 
are a mixture of various races and foreign strands 
which are gradually soldered and unified to- 
gether in course of time. The British nation, 
for example, is built upon a base of Celtic blood 
and culture (the original Briton), to which were 
added one by one the German (Angles and the 
Saxon), the Danish, the French. But what is 
to be noted is that the resultant is at the end 
something very different from the start—some- 
thing unrecognisable when compared with the 
original pattern and genius. The resultant seems — 
to be arrived at not by a gradual evolution and 
continuous transformation but by disparate eche- 
lons or breaks, as it were, in the line. In France 
also or in Italy the growth and the unification 
were achieved through violent revolutions, erup- 
tions and irruptions. In the former, a Gaelic 
and Iberian base and in the latter an Etruscan 
were all but swept off by the Roman rule which 
again saw its end at the hand of the Barbarians. 
The history of Greece offers a typical picture of 
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the destiny of these peoples. Her life-line is 
sundered completely at three different epochs 
giving us not one but three different personalities 
or peoples: at the outset there was the original 
classical Greece, then the first and milder al- 
though sufficiently serious break came with the 
Roman conquest; the second catastrophic change 
was wrought by the Goths ‘and Vandals which 
was stabilised in the Byzantine Empire and the 
third avatar appeared with the Turkish regime. 
At the present time, she is acquiring another life 
and body. 

Indeed, viewed from this angle, the whole 
conscious personality of Europe seems to have 
been cut across by such hiatuses, two or three 
of them of a serious kind, Upon a primitive and 
mythologic stratum was laid the Graeco-Roman 
and then there was a strong Hebraic or Old 
Testament influence, finally the known Christian 
or New Testament element; to that must be 
added the modern New Enlightenment, that is 
to say, of Science and Rationalism and Material- 
ism. These several strands have not been welded 
or harmonised together very well. They are 

_ very often at variance with each other and 
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combating each other. It is this schitzophrenia 
that lies at the bottom of European malady. 
Europe has not been able to develop a wholly 
unified or one-pointed spiritual personality. On 
the other hand, it has developed very well- 
defined and sharply separated nations in its 
bosom, a sign and resultant of the lack of com- 
plete integration. India has sometimes been 
spoken of as a continent consisting of many and 
varied nations, and not as a unified nation, she 
being more like Europe than a particular nation 
like England or France. We may answer that 
India possesses a more unified soul than Europe 
and that is why her sub-nations do not stand out 
sigent separativeness like the nations 


in any intran 
ja possesses a more unified 


in Europe. Even As 
and integrated soul-personality than Europe; 
for, as I have said, her peoples stand upon a 
deeper strand of life and consciousness, some- 
thing that is in contact with and is inspired by 
the Spiritual truth and reality. It is more so in 
India, where one has the very emblem and 
exempler of this spiritual unity and the spiritual 
personality that derives from there. i 

A nation or people then possesses or 1S 
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composed of several souls or several layers of an 
oversoul. Even like the individual it has a 
physical soul, that is to say, a body consciousness, 
a vital soul, a mental soul and finally the true or 
inmost soul, the oversoul. When one lives in 
any of the inferior souls, one has precarious and 
disintegrated life—whether it is a nation or an 
individual. It is only when one is conscious of 
one’s inmost self; then only the person or the 
people can attain some kind of immortality, the 
power of rejuvenation in those external parts— 
the mental, vital and physical—that make up 
the terrestrial life and that are ever subject to 
decline, decay and death. 

A nation, however, that has achieved some- 
thing, created something, made a strong forma- 
tion in the mental or in the vital world may die 
physically, but the formation, the creation, the 
achievement remains and continues to be alive 
in the terrestrial atmosphere, in the general 
consciousness of man. Ancient Greece is dead, 
Augustan Rome is gone, but the mind of light 
that Greece brought into play, the cast of social 
character that Rome established are among the 
permanent acquisitions of human culture and 
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civilisation. They have gone into the making 
of the warp and woof of the standard human life 
today. Apart, however, from this general sur- 
vival, could there be a reappearance of the very 
soul of a nation in another nation, in the same 
way as an individual soul reincarnates itself in 
another individual body? That question is asked, 
as sometimes it has been suggested, from certain 
significant and striking similarities, that ancient 
Greece incarnated in modern France and that 
there is a Roman stamp in the British nation. 
The possibility may not be altogether ruled out 
of court, But still it must be understood that the 
two phenomena are not quite identical, there is 
a difference in nature and kind. Rebirth in the 
sense of reincarnation is especially an individual 
phenomenon, the individual forming a divine 
centre, a focus of consciousness which the group 
is not; the group is more a field and a frame for 
the individual in spite of a conscious existence 
of its own. 

In any case, 
nation—a collective conscio 
quite possible, and the normal curve of life— 
birth and growth and death—is not even for it 


the revival or renaissance of a 
usness and being—is 
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the ineluctable destiny. For like the individual, 
the group too has that in it or the possibility of 
that in it which is akin to—an isotope of—the 
soul or self, the immortal conscious being. 
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VI 


EVOLUTION OF THE SPIRITUAL 
CONSCIOUSNESS 


VEN the Vedic Rishis used to refer to the 
ancients, more ancient than they them- 
selves. “The ancients”, they said, “worshipped 
Agni, we too the moderns in our turn worship 
the same godhead”. Or again, “Thus spoke 
our forefathers’; or, “So have we heard from 
those who have gone before us” and so on. 

; Indeed, the tradition in the domain of spiritual 
discipline seems to have been always to realise 
once again what has already been realised by 
others, to rediscover what has already been 
discovered, to re-establish ancient truths. Others 
have gone before on the Path, we have only to 
follow. The teaching, the realisation is handed 
down uninterruptedly through millenniums from 
Master to disciple. In other words, the idea 1s 
that the fundamental spiritual realisation remains 
the same always and everywhere: the name and 
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the form only vary according to the age and the 
surroundings. The one Reality is called variously, 
says the Veda. Who can say when was the first 
dawn! The present dawn has followed the track 
of the infinite series that has gone by and is the 
first of the infinite series that is to come. So 
sings Rishi Kanwa. For the core of spiritual 
realisation is to possess the consciousness, attain 
the status of the Spirit. This Spirit may be 
called God by the theist or Nihil by the Negati- 
vist or Brahman (the One) by the Positivist 
(spiritual). But the essential experience, of a 
cosmic and transcendental reality, does not 
differ very much. So it is declared that there is 
only one goal and aim, and there are, at the most, 
certain broad principles, clear pathways which 
one has to follow if one is to move in the right 
direction, advance smoothly and attain infallibly: 
but these have been well marked out, surveyed 
and charted and do not admit of serious altera- 
tions and deviations. The spiritual aspiration is 
a very definite and unitary movement and its 
fulfilment is also a definite and invariable status 
of the consciousness. The spiritual is a typal 
domain, one may say, there is no room here 
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for sudden unforeseen variation or growth or 
evolution. 

Is it so in fact? For if one admits and accepts 
the evolutionary character of human nature and 
consciousness, the outlook becomes somewhat 
different. According to this view, human civili- 
sation is seen as moving through progressive 
stages: man at the outset was centrally lodged 
in and occupied with his body consciousness, he 
was an annamaya purusa; then he raised himself 
and was centred in the vital consciousness and so 
became fundamentally a pranamaya purusa ; next 
he climbed into the mental consciousness and 
became the manomaya purusa; from that level 
again he has been attempting to go further 
beyond. On each plane the normal life is planned 
according to the central character, the law— 
dharma ofi that plane. One can have the 
religious or spiritual experience on each of these 
planes, representing various degrees of growth 


and evolution according to the plane to which it 
is attached. It is therefore that the Tantra refers 


to three gradations of spiritual seekers and ac- 
cordingly three types or lines of spiritual disci- 
pline: the animal (pasu bhava), the heroic (vira 
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bhava) and the godly or divine (deva bhava). The 
classification is not merely typal but also hierar- 
chical and evolutionary in character. 

The Divine or the spiritual consciousness, 
instead of being a simple unitary entity, is a vast, 
complex stratified reality. “There are many 
chambers in my Father’s mansions’, says the 
Bible: many chambers on many stories, one 
may add. Also there are different levels or 
approaches that serve different seekers, each 
with his own starting-point, his point de repère. 
When one speaks of union with the Divine or of 
entering into the spiritual consciousness, one does 
not refer to the same identical truth or reality as 
any other. There is a physical Divine, a vital 
Divine, a mental Divine ; and beyond the mind 
—from where one may consider that the region 
of true spirit begins—there are other innumerable 
modes, aspects, manifestations of the Divine. 

As we say, there are not only aspects of the 
Divine, but there are also levels in him. The 
spiritual consciousness rises tier upon tier and 
each spur has its own view and outlook, rhythm 
-and character. Now, as long as man was chiefly 
preoccupied with his physico-vital or mentalised 
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physico-vital activities, as long as the burden of 
his body and life and even mind lay heavy on 
him and their gravitational pull was normally 
very strong, almost irresistible, the spiritual 
impulse in him acted generally and funda- 
mentally as a movement of escape from them 
into some thing beyond. Tt was a negative move- 
ment on the whole and it was enough to dis- 


sociate, reject, sublimate the lower status and 


somehow rise into something which is not that 
portant at that 


(neti): the question was not im 
stage of the human consciousness about a scienti- 
fic scrutiny of the Beyond, its precise constitution 
and composition. 

But once there is the possibility gained of a 
more normalised, familiar and wider reconnais- 
sance of the Beyond, when the human being has 
been mentalised to a degree and in a manner 
that makes it inevitable for him to overpass to 4 


higher status and live there habitually, then it 
becomes an urgent matter of concern to know 
actly, on which 


and find out where one goes CX 
level and in what domain, once one is beyond. 
The question, it is true, engaged the attention 
of the ancients too; but it was more or less an 
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interesting enquiry, a good part speculative and 
theoretical; it had not the reality and insistence 
of the need of the hour. We have today chalked 
out an almost exhaustive science of the inferior 
consciousness, of the lower hemisphere—of 
Course, so far as it is possible for such a science to 
be exhaustive moving in the light of the partial 
and inferior consciousness. In the same way we 
need at the present hour a complete and precise 
science of the Divine Consciousness, As there 
is a logic of the finite, there is also a logic of the 
infinite, not merely its magic, and that too has 
to be discovered and laid out. 

Thus, the highest and most comprehensive 
description of the Divine is perhaps the formula 
Sat-chit-ananda. But even so, it isa very general 
and, after all, an inadequate description. It has 
to be filled in and supplemented by other 
categories as well, if one may say so. For Sat- 
chit-ananda presents to us the SatBrahman. There 
is also the Asat Brahman. And again we must 
accept a reality which js neither Sat nor Asat 
—nasadasinno sadasit, Says the Veda. And as for 
the filling up of the details in an otherwise almost 
blank and featureless infinity, Sri Aurobindo’s 
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charting of that vast unknown—with the cate- 
gories of the Supermind and its various levels, 
of the Overmind and its levels too, all forming 
the Divine Status and Consciousness—is a new, 
almost a revolutionary revelation, just the re- 
quired science which the present world needs 
and demands and for which it has been prepared 
through all the cycles of evolution. 

This means that with the knowledge that 
is given us today one can determine more or 
less definitely the altitudes to which the various 
spiritual realisations of the past rose and one can 
see also the degrees or graded stages of the evo- 
lution of the spiritual consciousness. A broad 
landmark can be noted here which concerns us 
at the present moment. The spiritual conscious- 
ness has been rising to higher and higher peaks 
and possessing them one after another. At the 
present moment we are at a crisis, at a crucial 
crossing. The spiritual consciousness attained 
till now and securely held in human possession. 
(in man’s inner nature) is confined to the highest 
level of the mind with some infiltration from 
the Overmind and through that, as a spring’ns 
board, a leap into an indefinite, almost a blank 
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Beyond. Now the time is come and the condi- 
tions are ready for the spiritual consciousness in 
humanity to arrive at the status above the Over- 
mind, the Supermind, and make that a living 
reality and build in and through that its normal 
consciousness. 

A progressive revelation of higher and higher 
and more integral states of the spiritual con-- 
sciousness in and through the realisations of mys- 
tics and sages and seers—divine men—of all 
ages, such is the process of evolution that marks 
the life of man upon earth. This spiritual evo- 
lution, however, may not be obviously visible. 
in the external life and character of man: it has 
been a phenomenon more in his inner being and 
consciousness, an occult phenomenon. Hence 
there has intervened a veil, a wall of separation 
between the two. The veil has not been rent 
precisely because the very highest spiritual 
potential has not been reached and brought 
into play. The call of the present age is just to 
do away with this veil, make of human nature a 
unified, a streamlined entity, a complete incar- 
nation of the spiritual consciousness in the 
fullness of its own nature at its source and origin. 
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MATTER ASPIRES 


MEER holds and expresses material energy, 

the subtlest and highest form of which is 
electric energy. Should Matter be confined to 
that alone or can it express or create, by and out 
of itself, non-material energy also? What about 
mental energy and thought movements—can 
they too be made a function of Matter? 

For example, the computing machine. It has 
been developed to a marvellous extent. Not 
only big but complicated calculations are done 
by it, not only the fou: major arithmetical ope- 
rations, but higher algebraic and trigonometrical 
problems too are tackled successfully. The 
electronic computor seems to possess a veritable 


mathematical brain. 
It is asked now if the machine is capable of so 


much mathematics, may it not be capable also 
of poetic creation? The possibility has been 
discussed in a very lively and interesting manner 
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in The Hibbert Journal (Octgber,’49 and January, 
°50). The writer Sir Robert ` Watson-Watt 
thinks it is not impossible, indeed quite possible, 
for a machine to write, for example, a sonnet. 
Only the question will be with regard to the 
kind—the quality and standard—of the poetic 
creation. What will come out of the machine 
will depend upon what has been put into it, 
that is to say, what the brain that constructed it 
succeeded in transplanting into it. The writer 
after weighing the pros and cons arrives at the 
remarkable and amusing conclusion that a 
machine built by a second class brain may 
succeed in producing a poem of third class 
merit, but it can never produce anything first 
class. To produce a first class poem through a 
machine at least a first class brain must work at 
it. But the pity is that a Shakespeare or a Milton 
would prefer to write straight away a poem him- 
self instead of trying to work it out through a 
machine which may give out in the end only a 
second class or worse production. 

I said it is an amusing discussion. But what is 
apt to be forgotten in such “scientific” discussions 
is, as has been pointed out by Rev. Trethowan 
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in his criticism of Sir Robert, that all genuine 
creation is a freak, that is to say, it is a movement 
of freedom, of incalculable spontaneity. A ma- 
chine is exactly the sum of its component parts; 
it can give that work (both as regards quantity 
and quality) which is confined within the frame 
and function of the parts. Man’s creative power 
is precisely this that it can make two and two not 
merely four but infinity. There is a force of in- 
tervention in him which upsets the rule of the 
parallelogram of forces that normally governs 
Matter and even his own physical brain and 
mind, There is in him truly a deus ex machina. 
Poetry, art, all creative act is a revelation, an 
intrusion of a truth, a reality from another 
plane, of quite a different order, into the rigid 
actuality and factual determinism. Man’s secret 
person is a sovereignly free will. A machine is 
wholly composed of actualities—the given—and 
brings out only a resultant of the permutation and 
combination of the data: it is a pure deduction. 

But there is another even more interesting 
aspect of the matter. The attempt of the machine 
to embody or express something non-mechanical, 
to leap as high as possible from material objects 
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to psychological values has a special significance 
for us today and is not all an amusing or crazy 
affair. It indicates, what we have been always 
saying, an involved pressure in Matter, a presence, 
a force of consciousness secreted there that seeks 
release and growth and expression. 

The scientific spirit, that is to say, man’s 
inquiring mind, even when it specifically deals 
with Matter and material phenomena, cannot be 
made to confine, to limit itself to that region 
alone. It always overleaps itself and stretches 
beyond its habitual and conventional frontiers. 
The yearning of Matter for Light is an extra- 
ordinary phenomenon of Nature: physically 
speaking, we have reached the equation of the 
two. But that light is only a first signpost or sym- 
bol: it invites Matter towards higher and freer 
vibration. The old determinism has given place 
in the heart of Matter to significant eccentricities 
which seem to release other types of élan. When 
the brain-mind. indulges in fabricating clay- 
images of God, it is not merely a foolish or idle 
pastime: it indicates a deep ingrained hunger. 
All this reveals a will or aspiration in Matter, in 
what is apparently dead and obscure (acit), 


96 


MATTER ASPIRES 


to move and reach out towards what is living and 
luminous and supremely living and luminous 
(cit). Matter finally is to embody and express 
the Spirit. 
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VIII 
AN EVOLUTIONARY PROBLEM 


HE London Times Literary Supplement 
(July 27, 1946), in the course of a critical 
estimate of Bernard Shaw, writes: 
“Mr. Shaw pats Lamarck on the back and 
accepts his theory that ‘living organisms change 
because they want to’. 


If you have no eyes and want to see and 
keep trying to see, you will finally get eyes. 
If, like a mole or a subterranean fish, you 
have eyes and don’t want‘to see, you will 
lose your eyes. If you like eating the tender 
tops of trees enough to make you concentrate 
all your energies on the stretching of your 


neck, you will eventually get a long neck like 
the giraffe. 


But the metaphysics here are surely false. If a 
species has no eyes, has never possessed eyes, is 
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unconscious of sight, or of the fact that there are 
sights to be seen, is unaware of any necessity for 
sight, how can that species desire sight or will 
itself into the possession of eyes? We can only. 
will what we need.” 

I am afraid the metaphysics here found fault 
with is not surely false, it is the critic’s apprecia- 
tion that is at fault. The metaphysics is perhaps 
somewhat too physical in its imagery and termi- 
nology, that is to say, graphic in the Shavian 
manner, but the matter seems to us quite all 
right. What the critic fails to understand is that 
jt is not the conscious idea in the mind that 
brings about its concrete realisation. What is 
there at the outset in the evolutionary urge is 
a life force, blind, no doubt in the usual sense, 
but driving towards greater expression and arti- 
culation, towards a more and more conscious and 
clear perception of ends and means. Thus, for 
example, the root shoots out of the earth into the 
open air, throws up the stem and the stem grows 
upward and branches out into tendrils and 
leaves: all that process means an ardent yearn- 
ing, a “wanting”, to rush and plunge into the 
light and air above: The root or the seed under- 


99 


THE MARCH OF CIVILISATION 


ground does not see the light or air, how then 
does it move towards that? In fact, it is not 
necessary to have seen eyes, known what eyes are 
in order to grow the vision and the organ. We 
will what we need: yes, but what we need is not 
always or wholly covered by the conscious mind’s 
conception of it. The needs lie deep down and 
most of them are unconscious; and at a time, 
at a stage when conscious mind has not yet 
evolved, it is a secret sense of the life-force, an 
instinctive orientation to what is useful and 
needful that infallibly guides the living organism. 

Evolution is purposive: not because it has had 
always a mentally conscious aim before it, for the 
mind is a later production, but because the 
purpose is latent within as an involved force 
and is gradually unrolled and worked out. It is 
not as indeterminate and unpredictable as Berg- 
son would have it; it has a veiled determination, 
a disposition implanted in the very movement by 
the stress of an apparent unconsciousness seeking 
conscious formulation. We might also say, rever- 
ting to our analogy, that the seed sprouts towards 
light and air, because it had absorbed light and 
air in its original formation out of the flower 
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blooming in the open space: the impress of that 
contact is taken into the very grain of its sub- 
stance, in its chromosomes and genes—it remains 
there as an indelible memory (although not of 
the human cerebral variety). It is no wonder 
therefore that an inner urge towards light gra- 
dually leads towards the formation of the instru- 
ment for sight. The organism may have no notion 
of the external eye, but the external eye is only a 
projection of an inner eye that lies imbedded in 
the sensory continuum. Behind the physical 
eye there is a subtle eye, the eye of the eye, as 
the Upanishad calls it, the secret gaze of an 
involved consciousness in the apparently 
unconscious. 

The whole articulation of the external organism 
is, as we know, contained*in a secret disposition 
of elements within the cell—not in the way, as 
was once supposed, Viz., that a whole full- 
grown tree lies in a miniature form within 
the seed and growth simply means a gradual 
enlargement of that form—but that there is a 
pattern of ultimate particles—vital quanta—a 
rhythm and vibration of life energy, that is the 
origin, the formal and efficient cause, of the 
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material form. Deeper stili, behind the blind 
instinctive urge of life, the unconsciousness 
that is the inertia of matter, there is a conscious- 
ness, a vision, a superna! self-conscious energy 
that inspires, guides, fashions the wnole evolu- 
tionary scheme in the large as well as in all 
details. 
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IX 
VALUES HIGHER AND LOWER 
(I) 


pee problem in the; final analysis is as 
ancient as man’s first utterance. Which 
comes first, which is more important—Spirit or 
Matter, Body or Soul? Naturally, there have 
been always two answers, according to one’s 
outlook. Some have declared Annam comes 
first, Annam is of primary importance, Annam is 
to be increased, Annam is to be worshipped: 
or again, earth is the firm status, be founded 
upon earth—sariram adyam. On the other hand, 
it has also been declared that the Spirit comes 
first, the Spirit is the true foundation, the roots 
of creation are up there, not here below: if that is 
known, then only all this is known; it is by 
that Light all that shines here shines. And if 


I miss that, what is the use of all this world of 


things? 
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In fact, however, the reality is a polarised 
entity: and both ends are equally necessary, for 
each is involved in the other. It is an unreal 
distinction, due to mind’s prejudice and pre- 
ference, that says one is first and the other 
next or last, one is more important and the other 
less. The true truth is that Spirit and Matter are 
one: For Matter is Spirit involved and Spirit is 
Matter evolved. The position can be stated in 
this form also: without Spirit, Matter does not 
exist; without Matter, Spirit does not manifest. 

The balance is upset exactly when we say 
that the higher depends on the lower or that it 
comes after. Not only so, the statement is likely 
to involve an error, a mistaken view. If one has 
to make a distinction between higher and lower, 
inner and outer, it will be nearer the truth and 
fact to say that the lower depends on the higher, 
it is the inner reality that upholds and inspires 
the outer form: without this inner cohesive deity 
all the external frame would fall to pieces. It is 
not the contingencies of time and circumstances, 
‘of day-to-day existence that determine the nature 
and form of power of the soul and spirit. It is 
the pressure of the Inner Being, antaryami; that 
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brings about the pattern and organisation ‘of the 
outer life. At the summit of being, at the absolute 
point of consciousness the two are identical, 
absolutely one and the same. In the lower 
ranges as manifestation and variation begin the 
two maintain their union and harmony and 
mutuality so long as the consciousness retains 
its purity and the being is not invaded by Igno- 
rance. Ignorance means the gradual predomi- 
nance of the outer and the lower, till it reaches its 
last point in Inconscience where Matter is the 
only reality and everything is made to stand 
and depend on the grossest reality. 

Even then, even from that nadir, let us consider 
things a little more closely. We have still con- 
sciousness left in us as human beings. Now, 
because man has a body and because he has to 
live and move in physical surroundings and 
circumstances, therefore body and physical con- 
ditions must necessarily come to his consciousness 
first in importance—this is not a valid argument 
nor a statement of fact. For man has and is 
something else besides: and this something else, 
in other words, the spiritual being, is quite a free 
and independent entity and can act as it wills 
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ignoring and ignorant of the body and its cir- 
cumstances. Whether one is poor or rich, success- 
ful or frustrated, happy or unhappy, one can 
always listen and follow the call of the Spirit. 
Tt may be that for most men the physical life 
is of first and primary importance and they look 
upon the spiritual life, if ever they do, as a secon- 
dary pursuit; even as children consider food and 
play as the one thing needful, study or mental 
exercise quite a secondary or tertiary affair 
occupying a small side corner. This is because 
the taste for the higher life belongs to a more 
developed consciousness, not because it is some- 
thing really dependent and derivative. Indeed, 
we do in fact see people—individually or collec- 
tively (like the early Christians, for example) 
—suddenly becoming conscious of the burning 
reality of the Spirit, in the midst of and in spite 
of the most adverse and all-engrossing outer phy- 
sical conditions, and follow it caring nothing. 
So the Christ directs: Follow Me, let the dead 
bury their dead; and the Indian Shastra enjoins: 
Yadahareva virajet tadahareva pravraje-—the day 


you feel unattached, that very day go out of the 
world and away. 
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To the spiritual seeker the higher values are 
the first things that come first: to the ordinary 
man it is otherwise, lower values come first and 
claim topmost priority. To the experience of 
the spiritual seeker one should give greater value, 
for he has the experience of both the values, 
while the ordinary man knows only of one variety. 
Naturally, as we have said, there is synthesis, 
a fusion of the two values; but that is elsewhere 
for the present, not actually here and now. 


(2) 


It is again a point of view to say that things 
are fundamentally values only, as «philosophers 
of value” seem to declare today. It would be 
equally true to say that masses are fundamentally 
energies or that particles are merely waves. The 
truth of the matter, here as elsewhere, is global 
—ubhayameva, in the famous phrase of the great 
Rishi Yajnavalkya. In other words, values and 
things are aspects, polarisations of one single 
reality. Things have values: things are values: 
things are also things. 

Value refers to the particular poise or status, 


107 


THE MARCH OF CIVILISATION 


the mode of being or function of a thing. In its 
ultimate formulation we can say it is the rhythm 
or force of consciousness that vibrates in an 
object, it is the becoming of the being: but be- 
coming does not cancel being, it only activises, 
energises, formulates. The debate brings us back 
to the ancient quarrel between the Buddhists 
and the Vedantists, the latter posits sat, being or 
existence, while the former considers sat as only 
an assemblage of asat. The object and its func- 
tion, the thing-in-itself and its attribute (the 
fire and its burning power, as the Indian logicians 
used to cite familiarly as an example) are not to 
be separated—they are not separated in fact 
but given together as one unified entity; it is the 
logical mind that separates them artificially. 


(3) 


: That man is not the term of evolution, that 
intellect is not the supreme expression of human 
capacity, that this mortal being shall acquire 
new faculties and powers and become a higher 
species with a good deal of his present limitations 
removed are some of the views regarding human 
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destiny held today. At one end are religious and 
devout people or those who follow a faith and 
spiritual discipline and at the other end are 
hard-headed scientific people who go by the 
evidence of downright facts and figures. There 
are a considerable number among both the 
groups and also among all the gradations lying 
in-between who subscribe, although in various 
ways, to this television we speak of. Catholics who 
believe in the coming of the Messiah and physi- 
cists who believe in re-creation of Matter and 
Energy, not merely its disintegration, have been 
equally enthusiastic in upholding this New Faith. 
There is Berdyaev who is a Christian, there 1s 
Gerald Heard who is called a Neo-Brahmin and 
there is Lecomte du Noiiy, the eminent French 
Bio-physicist. 

We see the movement accepted and advanced 
(if not even initiated) more in the West than in 
the East. That the world is a progressive and 
ing phenomenon comes easily and na- 


progress 
turally to the European mind. The East has been 
w of things: if there is 


habituated to a static vie 
dered as a movement 


dynamism, it is mostly consi 


in a circle. The spiritual East with its obsessing 
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experience of the Infinite and Eternal and Per- 
manent, the Transcendent, found it unnecessary 
to attach that importance to the impermanent 
and finite which would give it a meaning and 
purpose and direction. Therefore we see in 
India those who advocate this new view are 
considered Europeanised and not following the 
authentic spiritual tradition of India. 

We, of course, are not of the opinion that all 
possible revelations in the spiritual sphere have 
been made and done with even in India or that 
there cannot be fresh valuations of the old 
revelations or their applications in a new way. 
We believe in the words of the ancient Rishis 
who declared that dawns come endlessly in 
succession, today’s dawn follows the path trod 
by the ancient ones and is the first of the eternal 
series to come in the future. Each dawn brings 
in a new and fresh revelation, a hope and vision 
looking into the future although linked in with 
the experiences of the infinite past. 

That is why, while we give our support to this 
new effort of Europe, we agree and even insist 
that the hoary spiritual tradition of India has 
still scmething to teach us moderns, some light 
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to give us in our present predicament. For, 
although, the ideal is generally admitted in many 
places, the way to it is not clear. Since Nietzsche 
spoke of the surpassing of man, many are taken 
up with the ideal, but the means to effect it 
remains yet to be discovered: it is still under 


‘discussion, at least. As a matter of fact, the 


goal itself is none too clear and definite: some- 
times we think of a saintly transformation of 
human nature, sometimes the growing power of 
Intuition, very vaguely and variously defined, 
replacing or supplementing intellect and 
thus adding a new asset to man’s life and 
consciousness. 

The crucial problem however lies, in a sense, 
in the way that the goal is to be reached, in the 
modus operandi. How is the higher status, what- 
ever it is, to be brought down, made effective, 
be established here on earth and in life. Ideals 
there have been always end many; evidently we 
do not know how to go about the business and 
s thought and dreamed. About 
suggestions have been made 
ath to be followed to reach 
d and tested. Some say a 


actualise what i 
the new ideal too, 
with regard to the p 
it and are being trie 


111 


THE MARCH OF CIVILISATION 


life of inner or ethical discipline, conscious effort 
on the part of each individual for his own sake 
is needed: the higher reality must be reached 
first by a few individuals, it cannot be attained 
by mass action. Others declare that personal 
effort will not lead very far; if there is to be a 
great or fundamental change in human nature, 
it is the Divine Grace alone that can bring it 
about. The surpassing of man is.a miracle and 
only the supreme magician as an Avatara can 
do it. Others, again, are not prone to believe in 
a physical Incarnation—somewhat difficult usu- 
ally for a European mind—but would accept 
subtler forces or even superior beings, other 
than the human category, as aids and agents in 
the working out of the great future. 

It is India’s great achievement and speciality 
that she has found the way—the way to all truly 
high fulfilment. It is Yoga and the Yogic con- 
sciousness. Yoga is the science and art of dis- 
covering the higher truths, indeed, the highest 
reality and of living there, not a midway moral 
elevation only. In its integral view it combines 
all the three processes mentioned above. The 
Yogic consciousness seeks to lift the conscious- 
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ness as high as possible, in fact, to the very 
highest—it literally means union or identity 
(with the highest Reality, Spirit or God.) Thus 
it has the true perception or vision of the forces 
that act in and upon the world and the powers 
that decide and is in union with them. The 
Yogic consciousness and power is also embodied 
in the Divine Incarnation—for he is Yogeshwara: 
and in India it is accepted as a commonplace 
that God descends in a human shape, whenever 
there is a great crisis and man needs salvaging 
and salvation. God comes then with all his 
angels, with the divine host to battle for him and 
with him to establish the Dharma. 

Sri Aurobindo’s stand in this field is very 
definite and clear. The goal or end is clear, and 
with it the way too. What he envisages is the 
transformation of Matter and material life, 
that is to say, neither rejecting it as an impos- 
sible thing nor trying to gloss it over with a coat 
of mental luminosity, but delving into it and 
cleaning and purifying it, removing its mire and 
dross wholly and absolutely so that its true divine 
nature comes out and remains as Nature’s 
highest and fullest expression on earth. That is 
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the goal: the way too is not less characteristic. 
The total spiritual transformation, the divinisa- 
tion of Matter is possible, not only possible but 
inevitable, because it is Matter that wants it, 
because Matter in its essence, in its true reality 
is spiritual energy, is the Spirit itself. That is the 
great secret Sri Aurobindo has brought to light. 
The ideals in the past for the reclamation of 
human nature and reformation of human society 
were tackled with mental and moral powers 
which were not adequate to the task. Even when 
the spiritual power was invoked, it was of the 
static category which is above, aloof, witness and 
can haye at best a kindly look and influence. 
That the spirit dynamic is involved in Matter 
and as Matter is a truth that has to be 
discovered. 

The supreme creative power of the Spirit— 
Truth-Consciousness—Sri Aurobindo calls the. 
Supermind. This power is not only up there 
above, but it is here below and within Matter. 
It is a power of Matter itself, its most secret 
power. Truth-Consciousness or Supermind con- 
gealed, solidified or crystallised under certain 
conditions becomes Matter: now to re-become its 
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own true self and nature is the very drive of 
Matter, that is the true sense of evolution. The 
very nature of Matter makes its transformation 
absolutely inevitable. It obeys no alien force or 
rule, its achievement means self-fulfilment and 
therefore it is something destined and, when 
done, permanent and perfect. 
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